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 Community Worldview and Rural Systems:
 A Study of Five Communities in Iowa

 Janel M. Curry

 Department of Geology, Geography, and Environmental Studies, Calvin College

 Rural geography has gone through profound changes over the decades. Dissatisfaction with tradi-
 tional emphases on population distribution, landscape features, labor markets, and economic re?
 structuring has led to a recent focus on the construction of meanings associated with rural land-
 scapes and social constructions of rurality. Included in this new turn is a willingness to consider
 the concept of worldview, or metaphysical frameworks, in geographic study. These new studies,
 however, often address culture and religious constructs apart from more traditional topics of rural
 geography. This study of five Iowa farm communities attempts to put such metaphysical frame?
 works in the context of their everyday settings and connect them to rural agricultural systems.
 Each of the five communities had a particular vision of society, challenging the monolithic as-
 sumptions about rural places. Fundamental to these communities' worldviews was their range
 from communitarian to individualistic. Communitarian groups tended toward more diversity in
 their agricultural systems, articulated alternative agricultural values and perspectives, and had
 smaller farms. The metaphysical community-level understandings expressed by the five groups in
 this study shaped spatial patterns, creating places that express the fullness of the intertwined na-
 ture of worldviews, legal constructs, relationships with nature, and ethical systems. While each
 community or place may have a unique configuration of these elements, the processes and forces
 are similar. Key Words: rural, religion, agriculture, Midwest, farming.

 Rural geography has gone through pro- found changes over the decades with
 * each era's perspective represented in

 the present mix that has become rural geogra?
 phy. First emphasizing the materialistic aspects
 of rural environments from barn types to settle-
 ment patterns (Allix 1922; Mather and Hart
 1954; Noble and Wilhelm 1995; Raitz 1995;
 Hart 1998), the subdiscipline grew in the midst
 of the quantitative revolution to focus on quan-
 titatively definable subject matter such as popula-
 tion density, measures of accessibility, and changes
 in employment structure (Drudy and Drudy 1979;
 Joseph and Phillips 1984; White 1994; Everitt
 and Gfellner 1996; Archer and Lonsdale 1998).
 Soon thereafter, rural geographers became in-
 terested in issues of the restructuring of rural
 places associated with expansion of global cap-
 italism and political economy (Munton et al.
 1992; Marsden et al. 1986,1987; Day et al. 1989;
 Crump and Merrett 1998). This latter research
 places a particular emphasis on employment re?
 structuring as an outcome of the capital-driven
 need for capitalist industries to maintain profit-

 ability (Phillips 1998: 133). Class groupings are
 seen as the end-product of economic restructur?
 ing (Henderson 1998; Phillips 1998:135; Tigges
 et al. 1998).

 A recent focus on the construction of mean-

 ings associated with rural landscapes and the so?
 cial construction of "rurality" reflects a dissatis-
 faction with these more materialist emphases in
 the subdiscipline (Halfacree 1996; Stewart
 1996). Cloke identifies this new interest as part
 of what he calls a "cultural turn" in the study of
 rural geography (1997: 368). This interest in
 culture is enhanced by postmodernist thought
 and has encouraged geographers, rural geogra?
 phers included, to be more willing to address the
 nonmaterial realms of meaning and understand-
 ing (Ley 1998; Wallace 1998).

 Culture, according to Crang, can be viewed
 as either a generic facet of human life related to
 attempts to make the world meaningful, or a dif-
 ferential quality that marks out and helps con-
 stitute distinctive social groups with their own
 meaning and value systems. This latter view-
 point, the preference of Crang and that of this
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 study, casts culture not as a thing that each indi-
 vidual possesses but more as a process in which
 individuals as members of communities are in-
 volved. Culture then concerns the perspectival
 mapping of the world, identity, and meaning,
 and also the practice of situated acts (Crang
 1997: 5). Political and social/structural embed?
 dedness are in turn bound up with cultural prac?
 tices of identity formation and the search for
 meaning. Economy and culture sit intertwined,
 unable to be separated or understood apart from
 each other (Crang 1997: 12), resisting the total-
 izing tendencies inherent in hierarchized oppo-
 sitional thinking and causal explanations.

 As this paper shows, meanings and material-
 ity are linked. The most fundamental metaphys?
 ical or religious commitments, as part of an
 overall cultural system, express themselves in
 the form of a worldview. Worldview, as defined
 by Clifford Geertz, is a community's picture of
 the way things are, their concept of nature, of self,
 and of society. It is a comprehensive idea of how
 the world is ordered. Such a worldview can

 function as an interpretative framework for all
 kinds of human actions, including the practice
 of social science research (Aay and Griffioen
 1998: xii). David Ley has pointed out that even
 as dominant paradigms in geography are them?
 selves being recognized as having all the ele-
 ments of a worldview, interest in subjects once
 thought taboo has been revived. The religious
 or spiritual aspects of peoples' reality is one such
 subject (Ley 1998: 23). Underlain by metaphys?
 ical belief systems, worldviews themselves in-
 fluence the direction of the development of
 societal structures and their respective social phi-
 losophies. Elsewhere I describe such social
 philosophies as societal visions that give direc?
 tion to groups but are underlain by metaphysical
 worldviews that can dramatically affect social
 capital formation as well (Curry-Roper 1998b).
 Iain Wallace claims that, in fact, one would ex-
 pect to find local differences in forms of action
 among relatively similar cultures but with differ-
 ent religious perspectives because these religious
 perspectives?mediated through worldviews?
 give rise to differing social philosophies. An ex?
 ample of these differences is the contrast between
 Catholic and Protestant social philosophies,
 with their differing emphases on communal ver-
 sus individualistic conceptions of society. These
 differences find expression in attitudes toward
 regional disparity, healthcare policy, and other
 aspects of economic and social life that exist in

 rural areas (Wallace 1998: 46; Curry-Roper and
 McGuire 1993). Thus the worldview concept
 implies more than a perspective that arises out
 of metaphysical or religious beliefs. Worldviews
 show communities what roads to take or not to
 take?they offer a reliable social and cultural
 "map" (Griffioen 1998: 126). This map influ-
 ences the direction of the development of insti?
 tutional and societal structures, leading to par-
 ticular spatial outcomes and historic patterns.
 Ultimately, these outcomes and patterns are the
 expression of the worldview of a community
 (Curry 2000). Such worldviews, and their spa?
 tial expressions, can only be understood by dis-
 cerning the religious or metaphysical belief sys-
 tem on which they are based.

 Worldviews are reflections of ultimate com-

 mitments. Philosopher Roy Clouser claims
 these commitments are related to what people
 believe to be "just there," or what is so funda-
 mental that it is not dependent on anything else
 for its existence?all else depends on it (Clouser
 1991: 16-19). Such commitments and their re-
 sulting worldviews are grounded in communi?
 ties and are associated with answers to funda-

 mental questions of existence: What is the
 nature of humankind? What are the most funda-

 mental problems facing society and ourselves?
 What is the nature of evil? On what do we place
 our hope for these problems' solutions? Under-
 standings of rural areas must be unraveled
 through understanding communally held world?
 views that address these fundamental questions.

 This study attempts to use the concept of
 worldview in the understanding of rural places.
 The method of the study combines both quali-
 tative texts and quantitative information, a
 needed hybridity in understanding both world?
 views and their spatial outcomes. The study also
 includes nature as a component of worldview,
 incorporating it into rural studies (Cloke 1997:
 371). Finally, this study looks at worldviews that
 are closely related to the everyday lives of
 people. Winter and Short have pointed out that
 we know very little about the beliefs of "ordi-
 nary" people and the significance of these beliefs
 for everyday life. Rather, attention has been fo-
 cused on the new exotic edges of religious move-
 ments (Winter and Short 1997: 635-36). Beliefs
 need to be placed in "normal" social and envi-
 ronmental settings rather than studies via social
 surveys of individuals or examinations of fringe
 movements (Gallaher 1997).

 The U.S. Midwest provides a laboratory for
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 an exploration of the role of worldviews. The
 Midwest is a mosaic of ethnic/religious commu?
 nities on which the prosperous agricultural
 economy of the region has been built. Thou-
 sands of these communities, whose study has
 been the focus of much research, were settled as
 church-centered ethnic colonies. Within the

 agrarian culture of the region, sociologists, rural
 historians, and geographers have consistently
 identified community-wide social patterns af-
 fecting farming (Swierenga 1997; Salamon
 1992; Ostergren 1981; Rice 1977). These influ-
 ence capitalization of the farm enterprise, the
 extent to which a farm is commercialized,
 land-tenure-change patterns, and farmers' risk-
 reduction strategies (Curry-Roper and Bowles
 1991; Salamon and Davis-Brown 1986). These
 in turn affect the ability of communities to re-
 produce themselves. This study of these com?
 munities is an attempt to apply Foucault's con-
 cept of genealogy, attempting to unite erudite
 knowledge and local memories. By focusing on
 the local and discontinuous, this study attempts
 to reveal the multiplicity of factors behind the
 creation of places, while avoiding hierarchical
 and dualistic constructs (Sarup 1989: 64).

 Much of the work in rural geography on the
 Midwest has fallen within the realm of the domi-

 nant paradigms of rural geography?material ele-
 ments on the landscape, population studies, and
 restructuring. Most recently, Robert Swierenga,
 in his presidential address to the Agricultural
 History Society, called for the addition of the
 long-neglected religious variable in research on
 agriculture. Just as Iain Wallace stated that reli?
 gious societal worldviews make a difference in so?
 cial policy, Swierenga stated that the religious
 worldviews of various communities may emerge
 as the interpretive key to understanding rural ag?
 riculture, subsuming other variables such as class,
 gender, and race (Swierenga 1997: 441).

 Winter (1991: 206) has likewise criticized so?
 cial scientists who study rural places without ap-
 preciating the role of culture and ideology. He
 also claims that what people actually think and
 believe needs to be included as central concerns

 in fields like rural sociology. Rather than ele-
 vating the economic, Jon Miller (1993: 48) has
 recently argued for the "autonomy" of world?
 views?religious or ideological belief?over and
 against socioeconomic factors, for understand?
 ing community vitality. He contends that beliefs
 often provide the key to understanding institu?
 tional structures and collective social action,

 which in turn results in measurable social conse-

 quences. While these critiques of the absence of
 the religious or metaphysical from the totalizing
 influence of the socioeconomic are legitimate, a
 new causal relationship should not be estab?
 lished. Just as the cultural and economic remain
 inseparable, so theory should reject one-way
 causal relationships between the metaphysical
 and the socioeconomic, in either direction.
 Rather, these two aspects of reality remain inter-
 woven into a whole.

 This study examined the worldviews of mem-
 bers of five different communities in Iowa?the
 Dutch Reformed town of Hull, the German
 Reformed-dominated town of Wellsburg, the
 German Mennonite town of Wayland, an Anglo
 and Norwegian Quaker community near Paul-
 lina, and an Anglo-Reorganized Church of the
 Latter Day Saints (RLDS) group from the his-
 torically RLDS community of Lamoni. These
 groups, representative of their communities,
 were used as test cases for exploring the charac-
 ter of community-level religious worldviews and
 their potential effect on land use, social capital,
 and agency (Figure 1). The five Iowa communi?
 ties were chosen on the strength of their com?
 mitments to particular theological positions. In
 addition, all these communities have popula-
 tions under three thousand, and are found in
 areas where farming is dominant in the local
 economy. Two German communities provide a
 moderate level of control for ethnicity. My hy-
 pothesis is that distinct worldviews among the
 members of these communities, grounded in
 metaphysical commitments, are associated with
 specific social practices and result in discernible
 differences among communities. I first examine
 their conceptualizations of society along a range
 of emphasis from individualistic to communal
 (Bellah et al. 1985). Communal, in the context
 of this study, is not to be confused with associa-
 tional involvement. Associational involvement

 refers to an individual's participation in institu?
 tional or congregational activities; by contrast,
 communal involvement entails primary-group
 interaction at the level of family and friends
 (Roof 1979). The individualistic-communal
 scale addressed the question: How do I think of
 myself? Am I an autonomous, independent per?
 son, or do I see myself principally as part of a
 network of human relationships?

 This range in societal conception has been
 linked to other elements of worldview, also
 addressed in this study, from the perceived rela-
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 Figure 1. The location of the five study sites in Iowa.

 tionship between humans and nature to con-
 trasting views about farming. This commu?
 nitarian-individualistic opposition has also been
 associated with other contrasting values in the
 sociology of natural resources literature. In a his-
 torical study on New England, Cronon (1983)
 attempted to show the relationships among
 communal orientation, property rights, and the
 perception of the environment and use of its re?
 sources. Berkes and Feeny (1990) argued for
 similar connections. They questioned Hardin's
 (1968) assumption of individual interest and
 competition in his classic work, "The Tragedy of
 the Commons," arguing instead that society is
 grounded in cooperative, communal action.
 Their focus of concern was resource manage?
 ment and the often-overlooked informal rule-

 making of communities. They began with the as?
 sumption that actions are constrained by the
 community. They further argued that community-
 oriented management takes the long view and is
 more sustainable.

 Salamon's (1985) typography of Yankee and
 yeoman farmers points to other factors that may
 be connected to communal orientation. Among
 communities described as "Yankee," she found
 emphasis on farms as businesses, and on geo-
 graphic and economic mobility. Communities
 of German "yeoman" farmers emphasized conti-
 nuity: efforts were made to keep the farm in the
 family and strong community attachment was

 evident. Cronon (1983) would argue that these
 represented differences in economic orienta-
 tion: Yankee farmers, on the whole, are capital-
 istic in orientation, and their emphasis on indi-
 vidual, exclusive, property rights results hvthe
 further commodification of land and its re-

 sources. Beus and Dunlap (1990) have linked
 many of these same elements to the two major
 agricultural paradigms in the literature. Con-
 ventional agriculture emphasizes farming as a
 business, farm specialization, world markets, the
 advantages of technology and science, and com-
 petition. In contrast, alternative agriculture em?
 phasizes farming as a way of life, farm diversifi?
 cation, domestic markets, skepticism toward
 science and technology, and cooperation among
 farmers and between farmers and consumers.

 These issues?property rights, commitments to
 conventional agriculture, and the commodifica?
 tion of nature?are in turn fundamental to pro-
 cesses of economic restructuring.

 As Swierenga (1997) has pointed out, none
 of these studies, or other similar ones, have di-
 rectly addressed the question of the underlying
 worldviews or "domains of commitment" that

 form the basis for these differences (Murphy and
 Pilotta 1984: 23-24)- This study addresses the
 question of the underlying, community-wide
 theological and value commitments and the in-
 terrelationships among the previously discussed
 components of community worldviews. By doing
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 so, this study attempts to reinstate what people
 think, believe, and value as central concerns of
 social scientists, recognizing the role of culture
 and ideology in the formation and sustenance?
 the vitality?of rural agricultural systems.
 The identified visions of society found

 among the five communities presented here
 challenge monolithic assumptions of rural geog?
 raphy. Economic understanding of rural places
 has been based on the assumption that econo?
 mies are collections of atomistic competitors
 formally aware of one another solely through
 market signals. Likewise, orthodox economists
 assume that relations of production either are or
 ought to be untouched by cultural consider-
 ations, the location and history of one's commu?
 nity, family and ethnic ties, and commitment to
 place (Granovetter 1985: 484). Giddens argues
 that the process of modernization has led to this
 disembedding of individuals from the trust of
 personal relations with those with whom one
 shares time and space. He claims this type of
 trust has been replaced by the rationalized orga-
 nization of specialists (1990: 20-21).

 Granovetter argues that this type of space-
 time embeddedness has not been lost. He says
 that personal relations and the structures of such
 relations continue to generate trust, which is
 grounded in information gained from one's past
 dealings with persons (1985: 490). The kind of
 trust and embeddedness Granovetter describes

 can only be based on proximity?place and
 community. Bennett Harrison attempts to illus-
 trate the importance of community proximity
 and relationships in his work on prosperous new
 industrial districts (1992: 471). Harrison ex-
 plains their growth by the emergence of infor-
 mal ties based on trust. He describes the place-
 ment of trust not in abstract systems, as Giddens
 claims (1990: 114), but as based on mutuality
 and intimacy. This vision of society, one which
 can be seen as having some reality in the lives of
 many of the communities studied here, contrasts
 with the atomic model of society and the ideal
 of the Enlightenment "man," as opposed to a
 more relational model of society and reality.
 These two contrasting views have been de?
 scribed at length by philosophers of gender such
 as Elizabeth Wolgast (1980) and Evelyn Fox
 Keller (1985), and by economic geographer
 Trevor Barnes (1995, 1996).

 The atomistic model of society has also had
 its impact on conceptions of agriculture. Those
 who support conventional agriculture produc-

 tion emphasize individual farm profitability.
 Connections of individual farm enterprise to
 community and environment are left out of
 the formula (Lyson and Welsh 1993: 424). On
 the other hand, proponents of sustainable agri?
 culture articulate the same critiques of the neo-
 classical approach to farming as Harrison and
 Granovetter do of industrial economies. Sustain?

 able agriculture supporters argue for the reality
 of embeddedness within the natural environ?

 ment and particular social contexts, and empha?
 size living with nature and within a rural com?
 munity (Beus and Dunlap 1990).

 Lyson and Welsh make similar connections
 among agricultural system, social context and
 nature. They found that the range of crops grown
 in a county is an indicator that can distinguish
 conventional agricultural systems from sustain?
 able agricultural systems that are more oriented
 toward the inherent link between production,
 society, and the environment (Lyson and Welsh
 1993: 433). They claim that counties having
 farmers who structure their operations to remain
 flexible and better able to grow a variety of crops
 as markets dictate do not conform to the organi-
 zational assumptions of the neoclassical eco?
 nomic paradigm (Lyson and Welsh 1993: 433).

 Granovetter would connect such trends to

 social embeddedness. He argues that we should
 expect more pressure for vertical integration in a
 market where such social embeddedness is miss-

 ing. On the other hand, where a stable network
 of social relations exists, the pressures for verti?
 cal integration should be less (Granovetter 1985:
 503). This may explain the easy entrance of
 the integrated poultry and hog businesses into the
 southern U.S. as well as resistance to them in
 the Midwest. The work of Walter Goldschmidt

 (1978) certainly points in this direction. Lyson
 and Welsh were not able to connect farm sys?
 tems with actual metaphysical worldviews. This
 study begins to draw those connections.

 Methodology

 The methodology employed in this research
 attempted to overcome the weaknesses of stan-
 dardized surveys, such as the lack of demonstra-
 ble causality (Herod 1993: 306) and the choice
 of the individual as the unit of analysis (Wuth-
 now 1981: 24). Communities?not farms?
 have social boundaries (Salamon 1989: 263).
 Furthermore, meanings that are simply taken for
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 granted are the most powerful and can only take
 on such power within the context of a group
 that shares a common life to some extent

 (Wuthnow 1981: 29). Such meanings and expe-
 riences provide a basis for comparison (Luloff
 1990: 216).

 Information and data on worldviews were

 collected by three different methods. First, two
 discussion groups were organized (one of each
 gender) within each of the five communities.
 Comprised of farmers and spouses, these groups
 were drawn from the churches that dominate the

 rural communities of the study. In the group dis-
 cussions, participants were asked to respond to a
 series of narratives set in farming contexts that
 presented situations and/or dilemmas relating to
 the study variables. Content analysis was used
 to analyze the transcripts arising out of the discus?
 sion groups. Validation of the analysis was based
 on the work of two independent raters and on
 the isolation of themes to be used in the content

 analysis by means of a test group of farmers and
 the two raters. Second, participants within each
 discussion group were asked to fill out a short
 questionnaire with general population informa?
 tion on themselves and their farms plus a second
 questionnaire that asked them to rank the
 strength of their agreement or disagreement with
 thirty value statements that discriminated
 among the relevant variables. Besides supple-
 menting the content analysis, this data was used
 to verify the validity of the content analysis. For
 example, the correlation between the group con?
 tent analysis scores and the compiled group
 scores from the questionnaire on individual prop?
 erty rights was very strong. These individual
 questionnaires also allowed for the testing of dif?
 ferences due to age, educational level, and gen?
 der among the total sample. This was necessary
 to distinguish these factors from group world?
 view perspectives. Finally, four individuals or
 couples were interviewed from each community.
 These persons were selected to represent differ?
 ent age groups and farming types. The interviews
 included questions on the history of each farm
 and on what the subjects considered to be an
 ideal farm. The core of the questions were
 grounded in the sociology of religion literature.
 Yinger proposes that the core experience from
 which religion springs has two aspects: the obser-
 vation that evil is a fundamental fact of exist?

 ence, and a belief that humans can, despite all,
 ultimately be saved from evil (Yinger 1969: 89).
 Thus, rather than focusing on church atten-

 dance or other measures of religiosity, questions
 focused on what an individual sees as the most

 fundamental problems facing society and on how
 those problems can be solved?the human con-
 dition and its solution (Yinger 1969: 90-91). In
 this context, the questions focused on the most
 basic problems facing agriculture, society, and
 the local community, and their solutions. In ad-
 dition, questions explored how religious beliefs
 affected lives and farm practices, and the sub?
 jects' perceived relationship with nature. Analy-
 sis of the data by gender, education, and age
 showed that individuals were more like others

 from their community than they were like those
 of the same gender, or similar education or age
 from other communities. After initial analysis,
 the individual attitudinal questionnaires were
 collapsed into group scores for each question.
 These group scores were not based on a mean
 score, but rather on the level of agreement
 among the members of the group. The scores
 were used along with the content analysis mea?
 sures to rank communities along a series of scales
 for each variable. Women's and men's groups
 were combined in the final scaling, based on the
 analysis of the questionnaire, which showed lit-
 tle difference between men and women, and the
 analysis of content of discussion groups of
 women and men, which resulted in similar rank-
 ings among communities. Several descriptive
 statistics and correlation coefficients were used

 to analyze the data. The population was broken
 down by ethnicity, religion, and gender to look
 for differences in communal orientation and in

 strength of relationship between communal ori?
 entation and the other variables.

 If worldviews have any meaning, it is
 through their connection to patterns on the
 landscape. To assess these outcomes, agricul?
 tural census data were used. At the county level,
 the typical level of aggregation, community-
 level patterns are not discernible, but the State
 of Iowa collected agricultural statistics, aggre-
 gated at the township level from 1917 to 1980.
 This level of aggregation allowed for a compari-
 son of farm systems for representative townships
 for each community over ten-year intervals
 from 1920 to 1980.

 The Communities1

 The Hull (Dutch Reformed) and Paullina
 (Anglo-Norwegian Quaker) groups are both lo-
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 cated in the open country of northwest Iowa.
 The farms of the Dutch Reformed community of
 Hull have extensive areas of corn and beans, as
 well as livestock. Some farms maintain hay, pas-
 ture, and a variety of livestock, including sheep,
 cattle, hogs, and dairy cows. Hull, and most of
 Sioux County, Iowa, were settled after 1869
 (Nieuwenhuis 1983: 61), and the colonists were
 largely descended from persons who left the
 state Reformed Church in the Netherlands due

 to its perceived doctrinal and moral laxity (Yo-
 der 1993: 50).

 The Quaker settlement of Paullina, like
 Hull, is a corn-beans cash-grain area with trees
 enclosing farmsteads. The fertile, rolling land
 sits on recently glaciated terrain. The region was
 settled largely in the 1880s, similar to the Dutch
 Reformed region (Fink 1986: 6). The Quaker
 community near Paullina was, from its outset, a
 blend of Norwegian and British-American eth-
 nicity. Arriving largely in the 1880s, many came
 via other Quaker settlements in Iowa (Tjossem
 1984:46-48).

 The German Mennonite community of
 Wayland, in southeast Iowa, is part of an older,
 glaciated area with rolling hills and flat uplands.
 The more rolling nature of the landscape is re-
 flected in the corn, beans, hay, and pasture mix
 of farmlands in the sample from this community.
 Mixed farms dominated in this area, including
 hogs, cattle, and turkeys. Wayland was settled
 beginning in the 1840s by a group of Menno-
 nites of German and Swiss origins (Wayland
 1980: 236). These Mennonites, many of whom
 came to Iowa via Ohio or Ontario, left Europe
 in order to avoid the military service, which
 they opposed on order of conscience (Sugar
 Creek Mennonite Church 1971: 10; 1986: 33-35).

 The RLDS founded the community of Lam-
 oni, which lies along the Iowa-Missouri border.
 It is located on one of the poorest soils in Iowa,
 a clay that stretches from Missouri into Iowa.
 Like other communities on rolling hills, the
 farms have corn, beans, hay, and pasture acre-
 age, but also a larger proportion of nonagricul-
 tural rural lands. Cattle dominate in this region,
 though hogs were also found on the farms of the
 sample. This region has experienced extreme
 concentrations of land ownership in the past
 twenty-five years.

 The settlement of the town and surrounding
 community was organized by a joint stock com?
 pany associated with the RLDS (Launius 1986).
 The RLDS is a sect organized out of several

 lesser Mormon factions that remained in the

 Midwest after Brigham Young took the largest
 group to Utah. Though the RLDS has its roots
 in the Mormon tradition, the group has histori-
 cally identified more closely with mainline
 Christianity and thus is clearly differentiated
 from the Mormon culture and religion that de?
 veloped in Utah.

 Wellsburg (German Reformed), Iowa is in
 the north central part of the state on the rich
 soil of the recently glaciated flatlands. It is also
 part of the corn-bean cash-grain region of Iowa.
 The area was first settled in the 1850s and 1860s

 by people from East Friesland, the border area
 between Holland and Germany (History, nd:
 36-37). Many of the immigrants came via other
 East Friesland settlements around Freeport, Illi-
 nois. The Grundy County region of Iowa re-
 mains one of the largest contiguous settlements
 of East Friesens, stretching from Illinois through
 Iowa to South Dakota. German was spoken in
 the church services in the town of Wellsburg up
 until the Second World War. The majority of
 the immigrants from East Friesland to the U.S.
 were from regions dominated by the Reformed
 tradition of Christianity. The larger German
 Reformed community once had two private in?
 stitutions of higher education?ethnic expres-
 sions of the German Reformed community
 within the larger Dutch-dominated Reformed
 denominational structures.

 Visions of Society

 Content analysis, value questionnaires, and
 individual interviews were used to identify the
 Hull (Dutch Reformed), Wayland (German
 Mennonite), and Lamoni (RLDS) communities
 as having communal visions of society in com-
 parison to the other two communities in this
 study (Figure 2). Each study group responded to
 a story that presented a situation in which a
 farmer was faced with selling his farm due to de?
 velopment pressures. He knew, however, that if
 he did so, the whole community would follow
 because he was the largest farmer and rented the
 acreages of others, which helped sustain the
 community. His turmoil over the decision fo-
 cuses on the knowledge that, as the largest land-
 owner, he will affect the entire community with
 his decision. The responses to this narrative
 ranged from a very individualistic perspective to
 the recognition of embeddedness in community
 structures. Examples of the two extremes are il-
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 Wellsburg (German Reformed)

 Paullina (Quaker)

 Lamoni (RLDS)

 Wayland (German Mennonlte)

 Hull (Dutch Reformed)

 1 1.5 2 2.5

 Communal Outlook Index

 Figure 2. Measure of communal outlook among the five study groups.

 lustrated by the following two comments: "He's
 going to eventually sell and move on, do what-
 ever he wants with it," and "Is it the right deci-
 sion for all people in the community who are
 looking up to you?"

 The Hull (Dutch Reformed) group response
 to the narrative focused on the community as a
 whole. Participants spoke of the desire of people
 in Hull to stay in the community. They spoke
 critically about the heirs of this farmer, who
 would probably value money over the preserva-
 tion of the community. Discussants also referred
 to the respect this farmer surely must have en-
 joyed in the community for putting the commu-
 nity's needs first. Similarly, the Lamoni (RLDS)
 and Wayland (Mennonite) groups mentioned
 this man's role as a community leader and the
 need to see oneself as part of a larger communal
 whole.

 In contrast to these communal groups, the
 more individualistic groups' response to the nar?
 rative focused on the continuation of the farm

 itself and on a minor part of the story?the con-
 demnation of a piece of land for a road. Very lit-
 tle was said about the relationship between this
 farmer's choices and the community, though
 this was clearly his dilemma. The participants'
 comments centered on the impact of develop?
 ment upon the sustenance of family farm units
 that had been passed down for generations,
 rather than on the sustenance of the community
 as a whole.

 Similar perspectives arose from the inter-
 views with four individuals/couples from each
 group. When asked to address the most basic
 problem facing their communities, participants
 from Wellsburg and Paullina focused on lack of
 participation of young people in the church,
 lack of activism in the community, and the need
 for jobs for young people. The participants from
 Lamoni, Wayland, and Hull talked of the need

 to maintain a sense of community, to include
 those that were not like themselves, and for the
 church to reach out to the community.

 The responses take on a pattern. In the indi-
 vidualistic communities, the problems and solu-
 tions lay in getting others more involved and
 more committed, and attracting businesses that
 provide jobs. Among the communal groups, the
 problems and solutions are related to their own
 willingness to reach out to others and serve
 others. Responses to the most basic problems
 facing agriculture followed suit. The individual-
 istic groups identified problems of low prices,
 costs of labor, and reduced profit margins. Rea-
 sons for this reduced profitability ranged from
 government regulation to corporate farming.
 The more communal groups also identified low
 profit margin as a problem, but made connec?
 tions to the larger community. Low hog prices
 were connected to low teacher salaries, church
 funds, and effects on local businesses. Overall,
 comments reflected much more a sense of how

 local community structure tied to agriculture,
 small businesses, churches, and schools.

 Communal Visions

 The origins of the communal visions of the
 Hull (Dutch Reformed), Wayland (Menno-
 nites), and Lamoni (RLDS) communities are di?
 verse. The Dutch Reformed community of Hull
 was originally settled by immigrants from the
 Netherlands who emphasized separation for
 the preservation of purity (Bratt 1984: 29). These
 Seceders wanted to create a religious ethnic is-
 land where their followers could practice their
 religion (Aay 1995: 62). John Calvin, the pri-
 mary source of Reformed theology and tradition,
 emphasized bringing all things, secular and sa-
 cred, into proper order (Gingerich 1985: 265).
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 This meant building a society where particular
 rules governing the conduct of life could be
 obeyed literally, such as keeping the Sabbath
 (Bjorklund 1964: 228). Later immigrants to
 Hull were influenced by Abraham Kuyper, a late-
 nineteenth-century Reformed thinker in the
 Netherlands. Kuyper believed that Christians
 and non-Christians understood the world in

 radically different ways (Stob 1983: 253). This
 idea led to Kuyper's call for the development of
 independent Christian centers of higher educa?
 tion. In addition, Christian schools, labor asso-
 ciations, and agriculture societies have devel?
 oped out of this vision (Stob 1983: 256;
 Paterson 1987). This emphasis on separation is
 reflected in the landscape of Dutch communi?
 ties. Van Den Ban found that Dutch farmers

 were reluctant to leave their community and
 more willing to pay a considerably higher
 price for a nearby farm than other farmers
 (Van Den Ban 1960: 314). The Reformed
 communal vision has lead to economically
 varied and institutionally rich communities
 motivated by the desire to build a society that
 lives under the laws of God and institutions

 founded on Christian principles, but not con-
 trolled by the church. As a result of this world?
 view, the Dutch Reformed settlement region,
 of which Hull is part, continues to expand its
 borders and influence.

 The communal vision of Hull (Dutch Re?
 formed) specifically incorporates nature. Many
 Christian traditions put an emphasis on Christ
 as the personal savior of individual humans and
 heaven as their ultimate destiny. Such a per-
 spective often precludes these traditions from
 integrating the earth and the natural environ?
 ment into their worldview as anything other
 than a backdrop on which human history takes
 place (Curry-Roper 1990). In contrast, a Re?
 formed Calvinistic perspective was evident in
 the Hull group. Members emphasized the rela-
 tionship between obedience to God's laws (as
 expressed in the Ten Commandments) and ma-
 terial blessings, or financial success. Further-
 more, these participants expressed the belief
 that disobedience had a direct effect upon na?
 ture. One individual told about the absence of

 birds during the 1980s, which he attributed to
 the state of society rather than to direct human
 actions, such as pesticide use. Living out the
 communal vision according to the laws of God
 included the stewardly treatment of nature.

 The Dutch Reformed residents of Hull also

 expressed a very Calvinistic interpretation of
 the future?the concept of the continuity be?
 tween their present material existence and some
 future perfected state that will be established
 when Christ returns. Members of the group ex?
 pressed the belief that Christ will one day re-
 store nature as well as humans to their pre-
 Edenic state. As one individual stated, there is a:

 connection between this life and the life hereafter

 . . . we've begun our eternal life . . . the opening
 chapter... what we do now has a direct link to our
 enjoyment of life eternal.. . . The whole thing of
 stewardship, is certainly part of now and a part
 of eternity. The comparison between the seed and
 the fullgrown tree and our body and our resurrec-
 tion body?there's a connection, but still, you
 wouldn't believe that a huge oak tree could come
 from a little tiny acorn. And I don't think you can
 even begin to fathom what the life hereafter will
 be, if you think of our cells, now, as the seed.

 The essence of Anabaptism (Mennonite), a
 movement that began during the Reformation
 period, is the submission of individual goals to
 the collective system (Redekop 1993: 440-41).
 Mennonites, such as those in Wayland, have
 traditionally withdrawn from society into the
 security of the community where life could more
 easily be modeled after Christ. This withdrawal
 is based on the idea that believers are to live in

 the present in a manner that closely follows the
 teachings of Jesus, in anticipation of a perfected
 future kingdom that is to come when Christ re?
 turns. This alternative way of living serves as an
 example to the rest of the world of how to live:
 in nonconformity to the world and with an
 ethic of love that forbids military service, the
 use of violence, and any personal litigation or
 use of the judicial system (Nafziger 1965: 188).
 Many Mennonites still do not participate in the
 political process. Mennonite nonconformity has
 historically led to conflicts between the believ?
 ers and whatever political system they have
 encountered. They have thus been a peripatetic
 people, looking for places where they can peace-
 fully live out their lives in conformity to the
 teachings of Jesus. The Mennonite communal
 vision emphasizes personal piety and simplicity
 of life. Mennonite communal vision emphasizes
 service and compassion rather than institu?
 tional structure and economic growth, and is
 consistent with a suspicion of institutional
 structures, the accumulation of wealth, and
 formal education. Communal life is centered
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 on a community of believers living together in
 peace.

 This ethic of nonconformity and withdrawal
 is evident in agricultural association member-
 ship levels among the Mennonite community of
 Wayland, which were the lowest of all groups
 (Figure 3). This lack of participation in larger
 associations does not extend to the local level.

 The strength of Wayland's farm economy has
 arisen out of cooperative action in the develop?
 ment of turkey production, which continues to
 be important for many area farms. Turkeys were
 first introduced in the early 1930s, the result of
 cooperation among local hatcheries, growers,
 truckers, processors, and feed suppliers. More
 than three-quarters of a million turkeys were
 marketed by 1979 within a five-mile radius of
 Wayland (Wayland 1980: 283-84).

 The Mennonites, true to their long commu?
 nal history, less establishment-oriented per-
 spective, and detachment from the political-
 economic status quo (Rushby and Thrush 1979:
 23), did not show strong support for individual
 property rights. In contrast to the other groups,
 Mennonites see wealth as a threat to the Chris-

 tian life, so the accumulation of property is not
 typically seen as God's blessing, but as an indica-
 tion that one is becoming too worldly or corn-
 fortable with the status quo (Nafziger 1965:
 192). For example, one of the Mennonite par?
 ticipants expressed concern that as they became
 more wealthy, they would be less willing to sac-
 rifice as their ancestors did when they left all be-
 hind in order to remain obedient to Christ.

 Mennonite history demands a certain tentative-
 ness about ownership since history shows that
 the political situation could change, requiring
 the community to move to another country in
 order to maintain the practice of nonviolence.
 A group of participants initiated a discussion
 over the possibility of turning over all ownership

 of land to the church and just having the right of
 usage for one's lifetime, ensuring the passage
 of farms on to the next generation. This kind of
 discussion was possible in this community be?
 cause of the Mennonite suspicion of wealth and
 their strong communal worldview.

 Surprisingly, the Mennonite group expressed
 a utilitarian view of humans' relationship to na?
 ture. For example, several participants expressed
 skepticism over whether species could ever be?
 come endangered. Mennonite suspicion of
 wealth did temper this utilitarian perspective,
 however. Although the Mennonites saw the
 natural environment as basically for human use,
 they did not put economic growth above the
 good of the environment. Two Mennonite
 scholars confirm the possibility of this utilitarian
 viewpoint among Mennonites. Redekop (1986:
 395) and Klassen (1995: 6-7) both state that
 there is no reference to the preservation of the
 earth in Mennonite theology, though practice
 has tended in that direction. Most Mennonite

 theology has been concerned with church-state
 issues, due to Mennonite pacifism, leaving the
 topic of nature in need of further exploration.
 Thus, while Mennonites are known for their
 compassion for the underclass, such compassion
 has not been typically extended to nature. Gen-
 zinger, in a recent work, found that much early
 Mennonite literature, when it referred to na?
 ture, saw "creation" as an example of the process
 of suffering. Only through suffering, which in-
 volves the process of giving up one's own iden-
 tity, could people or nature be useful to the cre-
 ator (Genzinger 1995: 68). In other instances,
 nature is seen as God's agent to chastize human-
 ity (Genzinger 1995: 225). Like this study, Gen?
 zinger found no clear theology of creation
 among Mennonites, but rather a pragmatic and
 utilitarian conception of nature (1995: 248).

 The Lamoni (RLDS) communal perspective

 Wellsburg (German Reformed)

 Paullina (Quaker)

 Lamoni (RLDS)

 Wayland (German Mennonite)

 Hull (Dutch Reformed)

 2 3 4 5

 Average number of memberships per person

 Figure 3. Average number of memberships in farm organizations per person among the five study groups.
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 focused on the desire to bring their vision of
 Zion, a perfect community, into being. The con?
 cept of Zion is central to the fabric of RLDS be-
 lief. The vision includes the Saints becoming
 more than a collection of individuals, but a
 "people" (Higdon 1980: 272). The establish-
 ment of a concrete place was initially important
 for the development of this collectivity and for
 millennial hope. Zion had to be established be?
 fore the Second Coming of Christ could take
 place. And in fact, it was to serve as God's rest-
 ing place on earth and the seat of God's govern?
 ment for the thousand-year reign of peace and
 rest after God's coming (Higdon 1980: 274). Yet
 the first major leader of the RLDS, Joseph Smith
 III, tempered this "Zion-building" emphasis
 with a more spiritual interpretation. He empha?
 sized the initiation of this future kingdom
 through personal righteousness and moral per-
 fection (Launius 1986: 315). The establishment
 of Lamoni was a compromise between these two
 impulses. It was not a full-fledged communal ex-
 periment but a joint-stock company that made
 land available to Latter Day Saints (Launius
 1984: 329). Settlement began in the summer of
 1871. The sect's only institution of higher edu?
 cation, Graceland College, was established in
 1896 and remains an important part of Lamoni's
 economic and cultural existence (Launius 1986:
 329).

 Thus the RLDS tradition has modified the

 traditional Mormon belief in Zion, making it a
 symbol of millennial hope rather than a con?
 crete place (Spencer 1980; Lindgren 1980). This
 contrast was well understood by RLDS partici?
 pants, one of whom stated that while, at one
 time, he believed that one had to be at a partic-
 ular gathering place to go to heaven, he now be-
 lieves that it "begins within us, and where we
 are, that is where we are to function, rather than
 all clamoring to this one special spot." In spite of
 this change in interpretation, the vision of Zion
 remains strong in RLDS society. One participant
 left a university academic position in 1978 to re-
 turn to the area as part of this vision. He says:

 My grandfather was walking?back in the
 1930s?across the field to help my uncle and as he
 crossed over the hill just south of where our silos
 now are, the fear of the Lord was impressed upon
 him that it was his job, as a stewardship, to build
 up this area as an outpost of Zion. They (he and
 his sons) put it all together to form a group and it
 got to be three thousand acres. The idea of build?
 ing this up as an outpost?our idea of Zion?was

 not something in the heavens, but the place of a
 Zionic condition, where people treat one another
 equitably and fairly and you work together in
 peace and harmony.

 This vision was also evident during the farm
 crisis in the 1980s. At that time, the church had
 a Bishop in Lamoni who was concerned over the
 financial condition of a local bank. He took

 some of the regional church funds and invested
 them in the bank to shore it up. His argument
 was that these were "storehouse resources" that

 could legitimately be used to try to build Zion,
 so it was a proper use of the money. The bank
 survived so the funds were safe, but the Bishop
 was removed from office.

 The zionic emphasis in the RLDS tradition
 continues to include concrete connections be?

 tween society and nature. One RLDS partici-
 pant expressed the typical emotion within
 which this ethic of stewardship is grounded:

 As a whole, most people are coming to realize that
 even though we have ownership of land because
 we have paid some money for it, for the time that
 we're on it, that it's not completely ours to do with

 only as we want to. In the end it's God's, and we
 need to look after it the best we can ... it bothers

 me sometimes to have all these lines of things put
 into the earth. You have water lines, you have
 electricity lines ... I don't like them all up above
 you either, but in Des Moines where there used to
 be some really nice fields, it's just paved over with
 concrete. And it'll never again see the light of day.
 I groan, I feel the earth groan; I groan with it, for
 being covered so ... and you know that it'll never
 be free again.

 The RLDS statement of faith includes a

 strong emphasis on stewardship of resources
 (RLDS 1970: para. 10). Humans are seen to suf-
 fer, not because of a lack of resources, but rather
 because humans fail to see the sacredness of

 God's creation and manage it for purposes be-
 yond personal self-interest. God is considered
 the owner of all, while humans are the mere ten-
 ants or trustees of resources (RLDS 1970: 154).
 This appreciation of God's creation is tempered
 by a conception of stewardship, which contin?
 ues to emphasize beneficial human use of re?
 sources (Arrington 1951: 345-46).

 Each of these traditions, whether trying to
 build a society on Christian institutions, or
 withdraw from the general society to live out
 the Kingdom of God, or bring in the millen-
 nium through the building of Zion, is built on a
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 communal vision of life that is quite radically
 different from mainstream American society.
 Decisions within these communities are af-

 fected by these most basic worldviews.

 Individualistic Visions

 The individualistic vision of society ex?
 pressed in this study was one where people first
 saw issues as individuals. This perspective cor-
 related with higher levels of involvement in
 farm organizations (Figures 2 and 3). Both the
 Paullina (Quaker), and Wellsburg (German
 Reformed) groups exhibited these traits. The
 Quaker group had a strong individualistic ori-
 entation, yet extremely high levels of farm-
 association involvement. Several members of the

 Quaker group belonged to more than ten farm
 organizations, including coop boards. The Ger?
 man Reformed group likewise exhibited high
 levels of membership in farm organizations.
 This connection between individualism and as-

 sociational membership illustrates that commu?
 nal outlook is different from cooperative action.
 Bellah and associates (1985: 206) have said as
 much, pointing out that even political activists
 sometimes conceive of "community" as a volun-
 tary association of individuals.

 What accounts for the intensity of the
 Quaker involvement along with their individu?
 alism? Steere identifies Quakers as rugged indi-
 vidualists (1984: 3), their individualism founded
 in the Quaker doctrine of the Inner Light. From
 the very beginning, Quakerism has focused on
 the mystical witness of the Inner Light to the in?
 dividual (Steere 1984: 16). The Inner Light can
 be reached by concentrating attention inwardly,
 which is where the soul encounters the divine
 and divine direction (Brinton 1953: 79-80).
 Historically, individuals' experience of the In?
 ner Light led them to protest against injustices
 such as slaveholding and the use of arms (Blan-
 shard 1959: 36-37). The Inner Light is thus the
 unerring guide to truth, for an individual's
 speech and action (Comfort 1959: 52-53).
 Though not everyone chooses to call upon this
 power, Quakers believe it is available to all, thus
 reflecting a belief in the essential goodness of
 humans. And since humans are seen as basically
 good, Quakers believe that some level of perfec-
 tion of society is possible. In addition, the uni-
 versality of their concept of grace means that
 this perfection can be extended to society and

 the world as a whole, leading to an intense desire
 to try to improve society (Comfort 1959: 55-58).

 Thus the Quaker worldview is one of great
 optimism, activism, and belief in the forward
 march of progress of society (Peaslee 1959). The
 activist perceives the here and now of the world
 as the main arena of God's redemptive activity,
 and humankind as the primary agent of estab-
 lishing God's kingdom on earth (Roozen et al.
 1984). Quakers have thus been very active in
 working for peace and justice through govern?
 ment agencies and international organizations
 (Cadbury1953: 18-19).

 The high level of associational involvement
 and its relationship to a Quaker worldview were
 evident in the comments of the Quaker partici?
 pants. They expressed concern over population
 growth, the need to feed the world, and the need
 for social change. And the burden of those
 changes fell on themselves, undergirded by a
 strong sense of purpose and progress. As one par-
 ticipant stated, "I'm gonna hafta get to work ...
 and as the light is ... the goodness comes?and
 it will if you keep working and believing."

 A tremendous amount of hope is also put in
 education as a force in social change. In fact,
 their commitment to education for their own

 children has created problems for the group. A
 significant number of people within the Quaker
 group send their children to a Quaker residen-
 tial high school about six hours away. These,
 and many of the other young adults, continue
 on to college, often to state universities or lib-
 eral arts colleges. If they return to the commu?
 nity, it is often with a non-Quaker spouse. So
 the number of people involved in the weekly
 "Meeting" is diminishing. And in spite of all the
 community involvement, the town of Paullina
 itself struggles with providing opportunities for
 nonfarm families. The school population con-
 tinues to decline even after consolidation with
 an adjacent school district.

 The Quaker conception of the relationship
 with nature arises out of this religiously based
 worldview. More than any other group, they ex?
 pressed the most coequal view, which was char-
 acterized by nature being seen as an ecological
 system of interrelated life forms that does best if
 left alone. One participant stated that "as soon
 as we quit messing with it, it will come back."
 Likewise, several participants said they did not
 kill spiders, but picked them up and put them
 outside. This reverence for life is consistent with

 their noncombatant stand. Their progressive
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 sense of human history was held in juxtaposition,
 however, putting great faith in technology and
 science to solve society's problems. So while life
 was respected, the increasing technological ad-
 vancements of agriculture were accepted. One
 Quaker farmer foresaw this as aiding in the solv-
 ing of world hunger while another brightly con-
 ceived of a future where sows were no longer
 needed?machines could take their place in the
 nurturing of young piglets.
 The Wellsburg (German Reformed) group

 shared the individualism and high levels of asso-
 ciational membership of the Quaker group.
 Characterized as broadly evangelical, the Ger?
 man Reformed have been influenced by German
 Pietism rather than strict Calvinism. In contrast

 to all other groups, they fell clearly within the
 dominant social paradigm of society, reflecting
 such values as individualism, materialism, sup-
 port for limited government, and belief in
 progress (Dunlap and Van Liere 1984: 1013).
 This collection of values is often associated with

 the American Evangelical subculture. Similar to
 other East Friesen communities, participants
 drew social boundaries around each farm unit.

 Cooperation was not ordinarily expected to ex-
 tend beyond these boundaries, even to related
 households (Rogers and Salamon 1983: 542).
 This trait has its impact on community and insti?
 tutional development. East Friesens have been
 described as not town-oriented, with most set-
 tlement areas having only small communities
 (Schnucker 1986: 87-88; Salamon 1980: 295).
 One of the participants in the study commented
 on the difficulty in gaining support for local
 initiatives, including efforts of county social
 service agencies to start a Meals on Wheels pro-
 gram in the community. Responsibility for well-
 being of the elderly, in this case, was believed to
 end at the social boundary of the family.

 Commitment to business or to social activi-

 ties has also traditionally been weak in East Frie?
 sen communities (Rogers and Salamon 1983:
 543). Thus, opportunities other than farming
 are often lacking. Due to these factors and in?
 creasing farm size, the population of Wellsburg
 has declined from 761 in 1980 to 682 in 1990

 (Iowa Department of Economic Development
 1994). The two institutions that continue to
 draw strong support are the church and the pub-
 lic school.

 The German Reformed group's utilitarian
 view of nature also fit within the dominant so?

 cial paradigm of our society. The participants

 emphasized economic growth as the main goal
 or use for the natural environment, not to be
 slowed by air and water pollution standards or
 endangered species.

 The individualistic community groups, the
 Quakers and German Reformed, both had simi-
 larly high levels of associational membership as
 well as great hope in progress and technology.
 Likewise, both communities from which these
 groups came, Paullina and Wellsburg, continue
 to struggle with diminishing population and
 limited opportunities for the next generation. In
 spite of these great similarities, their views of na?
 ture illustrate a point of divergence. The Quaker
 tradition, with its emphasis on pacifism, moves
 them toward a more philosophically coequal
 view of humans and nature.

 Societal Vision on the Landscape

 I compared township-level farm data from
 representative townships of each of the commu?
 nities in this study to discern difference in out-
 comes on the landscape that might be tied to
 their differing worldviews. While acreages of
 different kinds of crops are similar among similar
 physiographic landscape types, the diversity and
 number of animals per acre shows a distinct dif?
 ference between individualistic and commu-

 nally oriented groups (Figure 4). The Wayland
 (Mennonite) (excluding turkey production)
 and Hull (Dutch Reformed) townships fell
 clearly at the more diverse end of the contin-
 uum and Wellsburg (German Reformed) and
 Paullina (Quaker) at the less diverse end. These
 differences could not be explained by land re-
 source difference since Paullina (Quaker) and
 Hull (Dutch Reformed) are nearby communi?
 ties in northwest Iowa. The Lamoni (RLDS)
 township showed the least diversity of all repre?
 sentative townships. Their placement reflects
 the poor nature of the soils and the resulting
 high level of set-aside acreage as well as the gen?
 eral abandonment of intensive farming in favor
 of large-scale grazing. More research is needed
 to discern the reasons for this pattern. Does it
 reflect the embeddedness of social relations and

 result in less vertical integration, or is it the con-
 sequence of farm intensification necessitated by
 the desire of so many to stay and share in the lo?
 cal communal vision? Or does this trend merely
 reflect advantageous locations of the communi?
 ties relative to livestock processors?
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 Wellsburg (German Reformed)

 Paullina (Quaker)

 Lamoni (RLDS)

 Wayland (German Mennonite)

 Hull (Dutch Reformed)

 0.2 0.4 0.6 0.8 1.0 1.2

 Livestock Diversity Index

 1.4  1.6  1.8

 Figure 4. Measure of livestock diversity among five communities in Iowa.

 Agricultural visions arise out of societal vi?
 sions. A communal worldview was closely tied
 to an alternative agriculture paradigm, with its
 emphasis on farm diversity, community life,
 farming as a way of life, and local markets. Hull
 (Dutch Reformed), Wayland (Mennonite), and
 Lamoni (RLDS) groups showed the strongest
 support for this perspective. The Dutch Re?
 formed expressed a strong commitment to fam-
 ily farms as well as suspicion of technology as the
 solution to problems. In addition, comments
 supported an alternative perspective, from con-
 cern over pesticides, to farming as a way of life,
 to nonmonetary values associated with farming.
 The Wayland (German Mennonite) and Lam?
 oni (RLDS) groups also expressed alternative
 agriculture attitudes. They viewed agriculture as
 a way of life, emphasizing domestic markets and
 farm diversification. These were also the only
 two groups in the study that had members who
 subscribed to The New Farm magazine, an alter?
 native agriculture publication.
 Why the communitarian/alternative-agricul-

 ture connection? What seems to be key among
 all the groups that had these characteristics is
 their emphasis on the commitment of one's
 whole life to a religious worldview. They all had
 a nondualistic perspective, and one necessitat-
 ing a certain level of "separateness" from society
 as a whole. For example, in a study in Wiscon-
 sin, Van Den Ban noted that a Calvinistic
 farmer saw himself as the steward of God on the

 farm the Lord had given him. Thus even the de?
 cision to adopt a new farm practice was sacred
 (Van Den Ban 1960: 316). These three commu-
 nal/alternative-agriculture communities there?
 fore see connections between their religious life
 and all other aspects of life?put differently, all
 of life is religion.
 The Paullina (Quaker) and Wellsburg (Ger?

 man Reformed) groups showed support for the

 conventional agricultural paradigm, with its
 emphasis on farm specialization, global markets,
 farming as a business, and competition. The
 German Reformed were the most highly com-
 mitted in this direction. Though less strongly
 committed in this direction, the Quaker group
 showed especially strong support for the belief
 that problems could be solved by applying more
 and better technology, a conventional view.
 Evidence of such societal visions can also be

 discerned on the landscape by analyzing farm
 size trends among the three communities settled
 after the Homestead Act. These farms would

 have begun operation at a size of near one hun-
 dred and sixty acres in the last century and
 would have shared a similar land resource base

 (Figure 5). The Hull (Dutch Reformed) repre-
 sentative township has historically had smaller
 farms than either the Wellsburg (German Re?
 formed) or Paullina (Quaker) townships. While
 the 1960s and 1970s brought dramatic changes
 in farm size to the Midwest, the representative
 Dutch Reformed township near Hull defied the
 trend toward extensive expansion of farm hold-
 ings. Its largest increase in farm size was in the
 1960s?twenty-seven percent?only to slow in
 the 1970s to ten percent, leaving it with the
 smallest farms of all townships in my study (Iowa
 State Assessor 1917-1980). Between 1982 and
 1992, the county in which Hull is located, Sioux
 County, experienced farm size increases at the
 relatively low rate of about ten percent (U.S.
 Department of Commerce 1984, 1994). Like-
 wise, Sioux County saw the lowest decreases in
 farm population of all the study areas during the
 1980s (19 percent) ("Iowa Farm Population
 Drop" 1992). The area is known for its intense
 competition for land and expanding Dutch set?
 tlement boundaries, both results of the desire of
 many to stay in the community (Curry-Roper
 1998a). The physical landscape, with its dense

This content downloaded from 130.56.64.29 on Sat, 08 Feb 2020 01:58:25 UTC
All use subject to https://about.jstor.org/terms



 Community Worldview 707

 350

 300

 150

 100

 50

 . Paullina (Quaker)
 - Wellsburg (German Reformed)
 -Hull (Dutch Reformed)

 J_I_I_I_I_I_L_

 1920 1930 1940 1950 1960 1970 1980

 Figure 5. Farm-size changes among three compara-
 ble farm communities in Iowa.

 settlement pattern, is the visible reflection of
 this underlying worldview.

 Wellsburg (German Reformed) and Paullina
 (Quaker) have both experienced increasing
 farm size and associated decreasing farm popula-
 tion. The Wellsburg representative township
 experienced a tremendous increase in farm size
 in the 1970s (55 percent). While having the
 smallest farms of all the study areas in 1970,
 the township's average farm size rose to third from
 the top in one decade, to 305 acres (Iowa State
 Assessor). This high level of growth continued
 at the county level from 1982 to 1992, with
 growth of 33 percent (U.S. Department of Com-
 merce 1984, 1994). Consistent with farm size
 change is the change in farm population. Grundy
 County (largely German Reformed) saw the
 largest drop in farm population between 1980
 and 1990 of all the study counties?42 percent
 ("Iowa Farm Population Drop" 1992). The diffi-
 culty is that their individualistic, farm-unit-
 oriented cultural worldview has not encouraged
 the type of social embeddedness that is neces?
 sary to counter the pressures in these directions.

 Paullina (Quaker) has experienced similar
 pressures. Farm sizes among Quaker farmers
 have always been larger than their surrounding
 German Lutheran and Dutch neighbors. The
 Quaker representative township experienced
 similar growth in farm size during the 1970s as
 the Wellsburg German Reformed area, going
 from 189 acres in 1960 to 261 in 1970 and 310
 in 1980. Outside the Lamoni (RLDS) region,
 with its poor soils and abandoned farms, the
 Quaker community had the largest farm size of
 all areas studied.

 The smaller farm size in Hull (Dutch Re?
 formed) township illustrates the desire of people
 to choose a particular place to live. This reality

 contrasts with many theoretical traditions in
 the discipline that see geography as "the mythic
 isotropic plain of regional science, upon which
 self-willed individuals make rational and fric-

 tionless moves" (Blomley 1992: 246). Blomley
 argues that these abstract concepts of geography
 as space do not mesh with the actual practices of
 people who do not want to move in space, but
 want to be able to choose particular places
 (Blomley 1992: 247-48).

 Such commitments to particular places, as
 hinted at in the Dutch Reformed data, may also
 reveal the concrete nature of the relationship
 that can exist between place and ethics. Keith
 Basso found that among the Apache, places and
 their names remind the people of associated sto?
 ries, which in turn have morals. Seeing these
 places daily reminds Apache of the placenames,
 the stories, and the morals, creating an ethical
 system that physically surrounds them. The
 placenames are used in conversations to gently
 make points of morality. The path to wisdom in
 the culture is tied to one's ability to use place?
 names and their associations in making ethical
 judgments (Basso 1996). The absence of the
 places would lead to the demise of an ethical sys?
 tem. Perhaps in a similar, but less concrete way,
 the nature of the physical landscapes of these
 Iowa communities becomes part of the ethical
 system of boundaries. The absence or presence
 of wild birds tells of obedience or disobedience;
 the density of the farmsteads tells of commit?
 ment to community; the prosperity of the town
 and local institutions is the measure of the co-

 herence of people, worldview, and nature: the
 measure of the health of a place.

 Conclusions

 This study attempted to illustrate that com?
 munity worldviews frame individual actions but
 also affect institutional and societal life as well

 as the material landscape. In the absence of the
 latter, studies of metaphysical worldviews re-
 main somewhat disconnected from economic

 forces and rather become studies on sacred space
 and experiences (Weightman 1996). Trevor
 Barnes has rightly pointed out the need for the
 incorporation of culture, identity, and trust into
 traditional geographic theories, in turn balancing
 their tendency to elevate the economic above
 all else (Barnes 1995). Gilbert and Akor illus-
 trated this fact in a study comparing the struc-
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 ture of the dairy farm systems of California and
 Wisconsin. They found that Wisconsin dairy
 farms had not followed the capitalist-industrial
 trends of California. The paradoxical truth they
 discovered was that each system?whether the
 capitalist-industrial of California or the family
 farms of Wisconsin?persisted and grew under
 different circumstances. These conditions in-

 cluded those internal to each agriculture system,
 such as metaphysical worldviews (Gilbert and
 Akor 1988).

 In the past, metaphysical beliefs have been
 seen as an impediment to progress. Such cultural
 elements have been brought into economic anal?
 ysis when it is obvious that the economic analy?
 sis cannot explain reality (Peet 1997: 37). Lack
 of integration has stifled further theoretical de?
 velopment. Furthermore, scholars like Andrew
 Sayer claim that the study of such cultural ele?
 ments are attempts to avoid more controversial
 issues related to economic social inequality
 (1994). In taking this position, Sayer subjugates
 the cultural and assigns it to the role of being an
 impediment to progress, reinforcing opposi-
 tional thinking. An alternative exists that nei-
 ther isolates the metaphysical from issues of glo-
 bal restructuring and social inequality nor
 ignores the cultural. Peet argues that Foucaul-
 dian discourse theory leads to a view that reli?
 gious discourse may be read as both an ideologi-
 cal justification for power and an existential
 quest for meaning. Thus it may excuse power
 but also inform economic and political practice
 (Peet 1997: 45). Worldviews may provide in-
 sight into understanding the frameworks that
 have created present social systems or provide
 for new possibilities.

 Walzer, a proponent of social capital and civil
 society, expressed a traditional view of meta?
 physical worldviews?as an impediment to so?
 cial change. His vision of a healthy civil society
 is based on a picture of people freely associating
 and communicating with one another, not for
 the sake of any particular family, tribe, nation,
 or religion, but for the sake of sociability itself
 (Walzer 1991: 298). The implication was that
 this associational involvement would move

 people beyond their parochial religious world?
 views to some positive social end. Yet of the
 communities studied here, the communal groups
 had the fewest associational ties, and yet exhib?
 ited the least individualistic characteristics,
 questioned the status quo, and saw structure and
 agency as intertwined wholes. They were the

 groups that actively drew on alternative agricul?
 tural networks. Merry (1998) offers some in-
 sights that may form an explanation and an al?
 ternative viewpoint to those similar to Walzer's.
 She argued that alternative institutions, like
 those associated with the communal groups in
 the study presented here, interact with status-
 quo structures in a dialectical way such that
 both the alternative system and the status-quo
 order are vulnerable to incremental reformula-

 tions (Merry 1988: 884). In this way, communi?
 tarian groups are likely to interject communitar?
 ian elements into society as long as they are not
 totally marginal or separated from that society.
 The impacts of communitarian organizations,
 such as those I identified in this study, may be
 greater than both marginal collectives and indi?
 vidualistic activism (Merry 1988: 884). The
 great amount of associational involvement done
 by individuals, even those with strong civic
 values, may be less likely to create social change,
 instead reinforcing status-quo perspectives rather
 than revitalizing society, as Walzer envisioned.
 "Communities of commitment" (using Bellah's
 words), with their respective societal visions out
 of which associational activity arises, might be
 the place where we begin the search for under?
 standing society and place.

 The metaphysical community-level under-
 standings expressed by the members of five com?
 munities in this study in turn shape spatial pat?
 terns, creating places that express the fullness of
 the intertwined nature of community world?
 views, legal constructs, relationships with na?
 ture, and ethical systems. The totality of this
 cultural order includes the products that form
 the physical landscape, the interaction between
 belief and these material expressions, as well as
 the speech of local memory. In the process of the
 speaking, meaning and presence are captured
 (Sarup 1989: 38-39). This is the scale where
 fundamental theoretical understandings can be
 fleshed out (Stewart 1996: 4). While each place
 may have a unique configuration of these ele?
 ments, the processes and forces are similar. We
 need not give up on the search for theory that
 can help us understand the processes at work. It
 is not necessary to abandon the search for gener-
 alizations or the theories of political economy to
 incorporate the concept of metaphysical world?
 views into theory (Buroway 1991). Discerning
 the forces that create places, however, will re-
 quire that we begin to stretch our understanding
 of the processes involved in the formation of
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 community-wide worldviews, that we become
 more aware of the strong, mutually formative re-
 lationship of people and places, that we create
 ways of describing relationships that are more
 than cause-and-effect (McTaggart 1993: 312-
 13), and that we begin to understand how ethi-
 cal value systems are intertwined with physical
 place. We need more theories, not assertions, on
 how the local has its own epistemology (Stewart
 1996: 5). We need to look beyond our individu?
 alistic imaginations (Barnes 1996; Curry-Roper
 and McGuire 1993).
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 Note

 Church and community historical records refer-
 enced below were found in the following locations:
 "The History of Pleasant Prairie Classis [regional
 denominational body], 1892-1942 and Pleasant
 Prairie Academy, 1893-1943," in the archives of
 the Reformed Church in America, New Brunswick
 Seminary, New Brunswick, NJ; Sugar Creek histo-
 ries in the Sugar Creek Mennonite Church, Way?
 land, IA; and Wayland: The First Century 1880-
 1980, in the Wayland, IA city office.
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