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 The Journal of Modern African Studies, I I, 3 (1973), pp. 427-45

 Fanon and the Revolutionary
 Peasantry - the Algerian Case

 by B. MARIE PERINBAM*

 NUMEROUS commentaries have been written on Frantz Fanon's theory
 of decolonisation in relation to the peasants, most of them focusing
 on his claim that they constitute the most revolutionary sector in
 the Third World. This article critically re-examines what Fanon said
 - and what others think he said - dealing specifically with generali-
 sations based on his observations of the Algerian peasantry during the
 war of independence, November 954 to July 1962.

 Although the general image conveyed by peasants is conservative,
 paradoxes none the less exist in their behaviour and temperament. On
 the one hand, they are collectively depicted as hardworking, generous,
 suspicious of innovation, aloof, abstemious by taste as much as by cir-
 cumstances; on the other hand, they are also known to be capable of
 brutality and sporadic violence. Peasant anger, after all, has been at the
 root of many historical and contemporary outbursts of populist or
 agrarian unrest.1 Peasant violence is not synonymous with revolution,
 yet it has served as the precipitant factor behind such upheavals.

 In addition to clarifying these paradoxes, I wish to draw attention
 to the prescriptive side of Fanon's thesis - to the measures which he
 advocated for transforming unorganised peasant outbursts into organ-
 ised revolutionary violence. Specifically, I shall examine the extent to
 which the behaviour of the Algerian peasantry actually conformed to
 his expectations.

 Because of Fanon's methodology, or lack of it - for he once said that
 this was for 'botanists and mathematicians' - it is difficult to understand

 why he proposed a revolutionary role for the peasantry. It now is
 common to criticise Fanon for his methodological delinquence, and in
 most of his writings sociological rigour is lacking. His logic is often
 faulty and his contradictions frequent. He seldom distinguishes between
 'the peasants', 'the masses', or 'the people'. Yet his declamatory parry-
 ing and thrusting contain more than a germ of truth and, while lacking

 * Assistant Professor of History, University of Maryland, College Park, and National
 Fellow, Hoover Institution on War, Revolution, and Peace, at Stanford.

 1 Cf. Eric R. Wolf, Peasant Wars of the Twentieth Century (New York, I969).
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 B. MARIE PERINBAM

 data or supportive arguments, reveal his concern with moral questions:
 the 'ought' rather than the 'is'. Hence by categorically asserting that
 Third-World peasants play, or ought to play, a decisive revolutionary
 r6le, Fanon opened himself to misinterpretation and criticism. It can be
 argued, however, that had he waited until an appropriate methodology
 and empirical data were available, his voice might have been silenced
 before its stridency could have reached 'the wretched of the earth'.

 THE NON-REVOLUTIONARY IMAGE OF PEASANTS

 On the ideological left, 'scientific socialism' discredits Fanon's hypo-
 thesis, because Marx himself attached little revolutionary significance
 to the peasantry as a class: regarded as 'conservative', and dismissed as
 a 'sack of potatoes', he drew his famous analogy between agrarian life
 and 'rural idiocy'. For Marx, revolution was 'the proletariat revolu-
 tion', and the revolutionary class was the proletariat. Lenin adopted
 a similar if modified- sometimes ambivalent-position, finally con-
 ceding that a 'special form of [temporary] alliance between agrarian
 workers and the proletariat workers' was desirable, under certain
 circumstances, against the bourgeoisie. Even so, like Marx, he dismissed
 the notion of a revolutionary peasantry per se.
 Many contemporary analysts have come to similar conclusions. Gil

 Carl Alroy censures Fanon and Sartre for 'glorifying', even 'romantici-
 zing.. .the peasant insurgent in the non-white world'.2 Martin Stani-
 land disputes Fanon's claim that the real African revolutionaries were
 the peasants;3 so does Ian Clegg, who accuses Fanon (with some justi-
 fication) of over-simplification and abstraction.4 F. Mulumbu-Mvuluya,
 while admitting that much research still needs to be done in this field,
 none the less looks askance at the concept of' a revolutionary peasantry'
 in black Africa.5

 On a more general level, scholarly opinion also supports the view
 1 See, for example, Emile Burns (compiler), A Handbook of Marxism (New York, I935),

 pp. 34, 560, and 622-9; also V. I. Lenin, Collected Works (Moscow, I964 edn.), vol. 24,
 pp. 21-26, and I67-70.

 2 Gil Carl Alroy, The Involvement of Peasants in Internal Wars (Princeton, 1966), Research
 Monograph No. 24, p. 2.

 3 Martin Staniland, 'Frantz Fanon and the African Political Class'; Memo. No. 13,
 Institute of Development Studies, Brighton, July 1968, pp. Io, I4-I5, and I8.

 4 lanClegg, Workers' Sef-ManagementinAlgeria (NewYork, I97I),pp.8o-8i, 85, 99, and Ioo.
 5 F. Mulumbu-Mvuluya, 'Introduction a l'etude du r6le des paysans dans les change-

 ments politiques', in Cahiers economiques et sociaux (Kinshasa), VIi, 3, September 1970, pp. 439-
 42. For similar criticisms of Fanon's hypotheses, see Romano Ledda, 'Les Classes sociales et
 la lutte politique', in Revue internationale du socialisme (Rome), 22, August 1967, pp. 594-6I5;
 and I. Potekhin, 'Land Relations in African Countries', in The Journal of Modern African
 Studies (Cambridge), I, I, April 1963, pp. 39-59.
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 FANON AND THE REVOLUTIONARY PEASANTRY

 that peasants are not revolutionary. In his study of peasant immigrants
 to the United States, historian Oscar Handlin characterises them as
 a conservative class whose attachment to the land, to the integrated
 village and local community, and to the family, precluded ready
 acceptance of social change - let alone revolution.1 Anthropologists have
 also confirmed the validity of this image. Emphasising peasant pru-
 dence, piety, sobriety, decorum, and decency which exclude passionate
 displays, as well as a reverence for land and agricultural labour, Robert
 Redfield concluded that the peasantry was 'a brake on revolution,
 a check on that disintegration of local society which often comes from
 rapid technological change'.2

 PARADOXES IN PEASANT SOCIETIES

 Some scholars, however, have emphasised the paradoxical nature of
 peasant societies. David Mitrany concedes that while East European
 peasants kept to uninterrupted routines and traditional practices
 - devotion to land, family and the desire to keep social relations in
 equilibrium - conservative behaviour also co-existed with radicalism,
 populist tendencies, and violence.3 Similarly, an earlier study of Polish
 peasants, while noting their resistance to change, their sobriety and
 decorum, also drew attention to certain radicalist tendencies.4 Jacques
 Weulersee found in Syria, on the one hand, that there was peasant
 religiosity, hospitality, sobriety, collectivity, and dislike of individual
 autonomy; but that there was also - at the same time - superstition,
 cupidity, indolence, radicalism, and violence.5
 Michel Launay's Algerian portrait reveals similar paradoxes. While

 stressing the peasant's 'attachment to the earth where his ancestors lie
 buried', and 'his desire to keep or to recover his family plot', not to
 mention his courage, ability to work hard, and stoicism in the face of
 adversity, misery, and penury, Launay also found peasant violence
 (which allegedly increased during the colonial era), insurrectionist
 tendencies, dishonesty, cupidity, resentfulness, and the desire for
 revenge.6 As F. Dovring has pointed out, the negative side of the peasant
 1 Oscar Handlin, The Uprooted (Boston, 195I), pp. 504-24.
 2 Robert Redfield, Peasant Society and Culture: an anthropological approach to civilization (Chicago,

 1956), pp. I24-5 and I37; see also Raymond Firth, Elements of Social Organization (London,
 I951), p. 88.
 3 David Mitrany, Marx Against the Peasant (Chapel Hill, N.C., I95I), ch. Io and passim.
 4 Pamietniki chlopow [Peasant Memoirs] (Warsaw, I936), vol. 2, p. 895.
 5 Jacques Weulersee, Paysans de Syrie et du Proche-Orient (Paris, 1946), p. 249.
 6 Michel Launay, Paysans algeriens: la terre, la vigne et les hommes (Paris, I963), pp. 61-75, I I5,

 and I30-41.
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 paradox emerges under stress of change, whether externally imposed,
 such as the innovations of the Algerian colonial regime, or the result of
 internal phenomenon, for example, agrarian reforms, food shortages,
 or natural disasters.1 Thus while the peasant image is basically con-
 servative, the evidence suggests that many individuals contain paradoxi-
 cal elements, and that there is a correlation between stress and a deterio-
 ration of behaviour to the point of violence.
 Fanon was aware of such paradoxes, even although most critics do

 not give him this credit. He was not a twentieth-century romantic who,
 in the name of pastoralist utopianism, was returning to the agrarian
 womb. Fanon was aware that the peasants in Western Europe 'often
 constituted a brake on revolution'; and that in industrial countries they
 are, on the whole, 'the least aware, the worst organised, and at the same
 time the most anarchical element'. Moreover, peasants 'show a whole
 range of characteristics.. aloofness, liking for money... and deep dis-
 couragement which defines a line of behaviour that is reactionary'. In
 the Third World they were 'retrograde... emotional', prone to 'reli-
 gious fanaticism and tribal wars'. Furthermore, Fanon estimated that
 the majority of the Algerian nationalist party leaders, proletarians, and
 intellectuals- even the rural 'feudal aristocracy', 'witch doctors', and
 marabouts - recognised the existence of these paradoxes; and that, like
 the colons, they scorned the peasantry 'as a body bogged down in fruit-
 less inertia'.2 But Fanon also knew that, when under stress or provo-
 cation, peasants had 'propensities toward waves of uncontrollable
 rage'; that they thought of 'violence first and foremost'; and that,
 possessing 'bloodthirsty instincts', they were capable of brutality.
 Fanon similarly was aware that peasants had, on the whole, genuine

 grievances which were producing stresses, and that there was a corre-
 lation between these and the deterioration of their behavioural norms.

 It was impossible, of course, to measure the various strains and difficul-
 ties in colonial rural Algeria. Yet stress-producing circumstances existed:
 considerable poverty, a high birth rate, a low crop yield, small and
 infertile family plots. In addition, many Algerians had for long harboured
 resentment against the French - for example, the Massada, who in I880
 had their good Rio-Salada lands appropriated, and were forced to seek
 a penurious livelihood in the southern mountains. Moreover, while
 many Algerians reacted violently against the colonial regime, others

 1 F. Dovring, 'The Sphere of Agriculture in a Growing Population', in Monthly Bulletin of
 Agriculture, Economics, and Statistics (Rome), vIII, 8/9, 1959, pp. I--I I

 2 Frantz Fanon, Les Damnes de la terre (Paris, 196I), pp. 84-5 and 9I-2. Translations from
 the French are my own.
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 FANON AND THE REVOLUTIONARY PEASANTRY 431

 fostered either a sullen hostility or ambivalent feelings, or both. Harsh
 French countermeasures during two generations of initial 'pacification',
 much of it in rural areas, had beenfollowed by occasional individual and
 collective violence.

 While Fanon was correct in assuming that rural stresses had increased,
 it is more difficult to substantiate his claim that peasant behaviour
 deteriorated to the point of violence. The evidence is incomplete, and
 colon opinion, or literature unsympathetic to the Algerian cause, is not
 always reliable. Available statistics, which could have been a useful
 guide, do not distinguish rural from urban crimes; neither do they
 separate political crimes from those of passion, honour, revenge, or
 brute force.

 From his study of official reports, however, Michel Launay concludes
 that rural violence against colons and Arabs in mixed communities
 (whether in southern Oran province, in eastern Algeria, in the Kabyle
 mountains, or in the bled) increased between 1878 and I900. One I892
 report from a Laghouat administrator in southern Algeria complained
 not only of increased violence, but also of the communities' complicity:
 the guilty were never found, and no one ever had information. Finally
 he concluded: 'I feel constrained to report that within the past forty
 years, there has been no similar crisis to that which has occurred within
 the past few months, and I do not think that my commune and the five
 neighbouring mixed communes are an exception to the rule.'1

 In the early I930S rural unrest increased, especially in those areas
 which had come under the influence of the 'Ulamd movement, i.e.
 Biskra, Ghardaia, Bu Sa'ada, Ain-Temouchent, and Oued-Berkeches;
 although mainly agricultural wage earners were involved, some peasants
 participated. InJune 1936, according to a report in a leading colon news-
 paper, when a band of rural agitators was arrested near Fort de l'Eau,
 they were armed with bludgeons, vinestakes, and mimosa branches.2

 In the I940S and early I950S, the evidence - most of which comes
 from the Oran communes - showed an increase in rural and urban vio-

 lence,3 which did not escape Fanon's trained eye. Attributing these out-
 bursts against fellow Arabs to misdirected aggression, he explained that
 'this is the time when the blacks beat each other up'. In a remark which
 recalls that of the Laghouat administrator, Fanon concluded that 'the
 police and magistrates were at a loss to know which way to turn when
 confronted with the astonishing waves of crime'.4 Expressing similar

 1 Launay, Paysans algeriens, p. I38; see also pp. 132-40 and I45-6.
 2 L'Echo d'Alger (Algiers), I6 June 1936.
 3 Launay, op. cit. pp. 153-6o. 4 Les Damnds, pp. 40-41.
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 official frustration, Jacques Soustelle, the Algerian Governor-General
 during I955-6, remarked: 'When I made my first trip to the Aures
 [scene of the initial revolutionary outburst]...no one spoke. The
 Administration and the Army had seen information dry up [and] any
 native suspected of friendly relations with the authorities ran the fear of
 assassination or mutilation. '

 Perhaps Fanon was right. Although he had made no study com-
 parable to Dovring of peasant societies, he had discovered a similar
 correlation between growing stress and violence. The evidence suggests
 that this increased in those areas where the French presence was heavily
 concentrated (e.g. Oran province); or among those tribes who had
 suffered heavily from land sequestration (e.g. the Chaouia of the Aures
 and the Kabyle) who were living under stress-producing conditions.

 WHY DID FANON CHOOSE THE PEASANTRY?

 In the light of this increased rural violence, therefore, it is not sur-
 prising that Fanon chose the peasants of the Third World as his re-
 volutionary elect. First, as all his critics point out, because they sup-
 posedly 'constituted the only spontaneously revolutionary force'. Al-
 though 'retrograde and emotional', peasants had 'bloodthirsty in-
 stincts' - presumably a revolutionary virtue. Unlike their western
 counterparts who acted as 'a brake', the Third-World 'peasant masses
 [would] always answer the call to revolution'. Violence inherent in
 their natures caused them to 'think only of their liberation in violent
 terms .. of national struggle, and of armed insurrection'. When angered,
 peasants reacted like 'impetuous wolves leaping on their prey', and like
 'rising gusts of wind'. Hence responsibility for 'the so-called revolution-
 ary doctrine [would have to] rest with the rural districts'.2

 All this is very confusing. What did Fanon mean by 'spontaneously'
 revolutionary? How does one attach political significance to 'impetuous
 wolves' and 'rising gusts of wind'? By applying similes which suggest
 instinctive or unselfconscious violence, brutality, energy, and collective
 action, was Fanon stating that, when angered, peasants reacted vio-
 lently, spontaneously, and collectively? He probably was - but while

 1 Soustelle's statement is quoted in Edward Behr, The Algerian Problem (London, 1961),
 p. 76. For an interesting collection of anti-French popular poems and epics recited in coffee
 houses, see J. Desparmet, 'Les Chansons de gest de I830 a 19I4 dans la Mitidja', in Revue
 africaine (Algiers), 83, 1939, pp. I92-226, and 'Elegies et satires politiques de I830 a I19I4', in
 Bulletin de la societe de geographie d'Alger (Algiers), 1933, pp. 35-54.

 2 Les Damnes, pp. 83-I io, 'Grandeur et faiblesse de la spontan6ite'. This section contains
 most of Fanon's core ideas about the peasantry.
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 FANON AND THE REVOLUTIONARY PEASANTRY

 this suggests a peasant insurrectionary potential, it does not substantiate
 his claim that they were also revolutionary. Fanon neither explains,
 nor does he attempt a serious distinction between revolution and in-
 surrection. He simply asserts as his hypothesis that peasants were both
 revolutionary and insurrectionary; and that when angered, they reacted
 violently, spontaneously, and collectively.
 Fanon had noted the characteristic 'internalisation' of commonly

 held behavioural norms, which included the obligation to act as
 a collectivity. Algerian peasant societies, which, for the most part, were
 still traditionally structured despite the disintegrating colonial impact,
 required the individual to conform. Whether bringing in the harvest,
 defending the village, or concealing an offender, if one acted, the group
 acted, because collective action was the only way to maintain the
 integrity of the community.
 Indeed, during the war of independence, when a 'freedom fighter'

 sought refuge in a village, peasants never turned the fugitive away
 - unlike urban dwellers who, Fanon insisted, were reluctant to jeo-
 pardise their individual security. The 'discipline', 'generosity', and
 'altruism' of the peasants obliged them to accept the hunted man:
 without asking questions, the village community 'closes in around the
 freedom fighter.. .protects [him] from being pursued by the police',
 and 'wraps the peasants' cloak around him with gentleness and firm-
 ness'. Fanon expressed a related idea in Pour la revolution africaine:
 'peasant collective conviction expresses itself in group determination to
 get as close as possible to the revolution, in short to be part of the
 struggle'.' Hence long-standing conditioning and internalisation of
 collective behavioural norms - something which the peasant dimly felt,
 but could not articulate- 'compelled' him to participate 'voluntarily'
 in community action. After all, whether by instinct or by conditioning,
 wolves also act collectively, and the 'lone wolf' is more likely to be two-
 legged than four-legged.
 If Fanon's peasant collectivity, the result of social conditioning, took

 the form of an unconscious decision to conform, his concept of spon-
 taneity seemed less related to such factors. Spontaneity originated in the
 individual mind, but could become collectivised under appropriate
 social circumstances. Apart from that, Fanon wasted few words formally
 discussing any theory of spontaneity. He did not provide his readers
 with insights into certain types of group dynamics which can produce
 automatic-like reactions. He simply posited the existence of spontaneity
 while drawing attention to its revolutionary potential.

 1 Les Damnds, p. 95; and Frantz Fanon, Pour la revolution africaine (Paris, I964), p. 64.
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 It is clear, however, that Fanon was talking about a popular, collec-
 tive, unselfconscious action which was neither planned nor ideologically
 based, but which could be conditioned to respond to a particular
 ideology. Spontaneity was a diffuse, anonymous phenomenon which
 erupted under pressure, 'at boiling point', and whose source was to be
 found deep in the collective memory. Spontaneity was an enthusiastic
 phenomenon, motivated by essential human emotions: joy, anger, hope,
 despair. It was dynamic and infective; it could 'spread like a blaze, like
 a wildfire', or 'like an epidemic'. It renewed itself daily, and fed on
 both subjective and objective experience.

 Spontaneity was, however, fragile. It could be misinformed or abused;
 and, even at the peak of enthusiasm, it could wither and die. This is not
 a very sound structure on which to base revolutionary action, and
 Fanon was aware of the limitations. Arguing in paradoxes, he proposed
 measures (which will be discussed below) to capture and control spon-
 taneous action. Logically the argument becomes contradictory, even
 absurd. But at this point Fanon was less interested in logic than in
 'bloodthirsty instincts'.1

 The second main reason why Fanon chose the peasants and rural-
 based workers was because, in the absence of a large proletariat, they
 were in the majority, being about 90 per cent of the total Muslim
 population. In this context, Fanon was clearly adapting Marx who also
 wanted to destroy the economic structure which perpetuated the 'op-
 pressor' and the 'oppressed', and to alter the social relations of pro-
 duction and distribution, which the capitalist-industrial system had
 created. But whereas Marx proposed the proletariat revolution, Fanon,
 in the absence of any other large class, chose the non-western peasantry.
 Thus he transformed 'the proletariat revolution' into 'the peasant
 revolution'.

 Thirdly, Fanon chose the peasantry by a process of elimination: both
 the urban proletariat and bourgeoisie, according to him, lacked 'blood-
 thirsty instincts'. Fully or partly assimilated into a western milieu, they
 were alienated, and had become 'sentinels of Greco-Roman civilization'
 who took up arms against 'fanatical Muslim hordes'. They had lost the
 ability to react collectively and spontaneously. They had become in-
 dividualised, self-conscious, and class-conscious, which disqualified them
 as revolutionaries. Fanon, of course, was referring to the attachment of

 1 Fanon's notion of collectivity and spontaneity in a revolutionary situation are diffused
 throughout much of his writings, but particularly in Les Damnes, chs. i-II. Although L'An V de
 la rivolution algirienne (Paris, I959), is the least polemical of his works, the spontaneity/
 collectivity theme is implied throughout as Fanon describes the reactions of the Algerians to
 their struggle, notably that of the women in ch. I, 'L'Algerie se devoile'.
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 FANON AND THE REVOLUTIONARY PEASANTRY

 the bourgeoisie and proletariat to the European class structure, and
 their alienation from traditional society, which fostered ambivalent
 feelings towards the colonised. Unlike the peasants, many of them had
 'made it' in the colonial system; hence they had too much to lose.
 Consequently, unlike their European counterparts who had formed the
 revolutionary vanguard, the Third-World bourgeoisie and proletariat
 were reluctant to destroy a system which had not only created them,
 but which now guaranteed their existence.1
 Furthermore, the colonial bourgeoisie were 'jackals and vultures'

 -very unrevolutionary metaphors when compared with 'impetuous
 wolves' and 'rising gusts of wind'. Like scavengers they lurked around,
 waiting for scraps from the colonial regime. They were too close to the
 Government, too prone to fall for the 'reasonable arguments' of
 colonialists, too willing to arrive at 'friendly agreements', too unrelent-
 ing in their ceaseless self-examination and philosophical discourses on
 the nature of revolution, the 'rights of the people to self-determination',
 and 'the rights of man to freedom'. They talked a lot, but acted little.
 The proletariat, skilled workers, and civil servants, on the other hand,
 represented too small a minority - one per cent.2 Thus, Fanon found, by
 process of elimination and by virtue of numbers, his own revolutionary
 elect.

 Finally, the converse of this argument was also true. Fanon chose the
 peasants because - like the nineteenth and early twentieth-century
 European proletariat- they were 'outsiders'. They had not been
 successful within the colonial system. Low social status, and lack of
 education, technological skills, and capital, had denied the dubious
 advantages of 'colonial oppression'. They were 'outside the class
 system', which, in Fanon's non-Marxian class assessment, made it
 easier for them to destroy colonialism. Starving peasants had little
 interest in discussing 'the rights of the people to self-determination', or
 'the rights of man to freedom'. Not anguished by guilt or ambivalence,
 they simply thought of regaining their rights and freedoms by violence.
 Peasants had so little to lose, Fanon concluded, that they turned to this
 'first and foremost', having learned from experience that violence pays.3
 Curiously enough, one of the peasant's qualities which appealed most

 to Fanon was his authenticity. For the most part, peasants had escaped
 'contamination' by the colonial culture, and - unlike the colonial
 1 There was an element of truth in Fanon's assessment of bourgeoisie and proletariat ambi-

 valence towards the colonial power. During the war of independence, none the less, many
 separated themselves from the colonial regime and became revolutionary leaders.
 2 Les Damnds, pp. 37-8, 45, 83, I IO, and I I6.
 3 Ibid. p. 46.
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 bourgeoisie - they were still embedded in a 'background of tradition,
 where the traditional structure of society... [had] remained intact'.
 Hence, while acknowledging that many had changed their relationship
 to the means of production, and had become rural and urban pro-
 letariat, Fanon none the less insisted that 'the peasant who stays put in
 his rural setting defends his traditions stubbornly, and in a colonised
 society stands for the disciplined element whose interests lie in main-
 taining the social structure'. The peasant, he concluded 'has never
 ceased to clutch at a life-style which was in practice anti-colonial'.1
 Accordingly, the authentic peasant was the anti-colonial peasant.
 Fanon had turned the non-revolutionary image of the peasant upside
 down.2

 Few observers would dispute the following generalisation: that
 peasants on the whole tend to resist change. For most, this quality
 denotes a correlation between peasant societies and stagnation. In the
 mind of Fanon, however, 'the obscurantist tendencies of rural dwellers'
 was precisely the quality which produced a violent reaction because
 they would fight off the outside innovator. Certainly, between I830 and
 1871, most of the opposition to the French came from rural areas where,
 incidentally, warrior and resistance traditions remained alive even as
 late as the g94os and I95os. During the war of independence, the Aures
 peasants, who covered themselves with glory by being the first to rise,
 later turned against their leaders because they were 'outsiders'. Al-
 though their reaction was counter-revolutionary, this none the less
 supported Fanon's point that peasants frequently resist innovations.
 Hence his view that their revolutionary potential - hostility towards the
 outsider, toughness, tenacity, brutality, violence, spontaneity, and
 collectivity - springs from conservative roots, and from a stubborn
 defence of community integrity against external forces of change. By
 intervening at the point when peasant spontaneous anger erupted
 against the outsider innovator, Fanon hoped to maintain the momen-
 tum, and to incorporate reactionary insurgents into a revolutionary
 movement.

 1 Ibid. pp. 85-6 and Io3-4.
 2 The idea of setting the non-revolutionary image of the peasantry upside down did not

 originate with Fanon. Both the Fifth (I924) and the Sixth (1928) Congress of the Communist
 International recognised this as a necessity 'in backward countries and in certain colonies';
 Handbook of Marxism, pp. 1039-40.
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 WHAT WERE FANON'S REVOLUTIONARY EXPECTATIONS?

 Fanon hoped to transform peasant violence into a self-conscious angry
 awareness of injustices by placing it at the disposal of revolutionary
 leaders. The crucial factor was timing. Leaders had to be present to
 receive spontaneous peasant support, as if it 'were manna falling from
 above, praying that it continues to fall'. Hence if Fanon's reasons for
 choosing Third-World peasants as the revolutionary elect seemed un-
 orthodox, his expectations were more orthodox, since he was realistic-
 ally aware of their organisation and leadership limitations, frankly
 admitting that revolutionary cadres had to be recruited from urban
 nationalists and the proletariat. Hence he pointed out:

 One must understand that spontaneous impetuosity which tried to end
 a colonial system is doomed to the extent that the doctrine of spontaneity
 repudiates itself.. .Day to day realities and practical realism replaces
 yesterday's effusive outbursts...and one realises that unorganised efforts
 can only be a temporary dynamic.. .Radicalism, hatred, and resentment
 cannot sustain a war of liberation... Intense emotion of the first few hours

 will fall to pieces if it is left to feed on itself... Even very large-scale peasant
 uprisings need to be controlled and directed into certain channels....The
 duty of the leadership is to have the support of the masses.

 'It is up to the leadership', Fanon concluded, 'to transform a peasant
 revolt into a revolutionary war', otherwise the whole violent struggle
 against colonialism becomes 'a carnival and a fiasco'.l

 Moreover, despite the fact that he has been criticised for not recognis-
 ing the need for an urban-rural revolutionary alliance,2 Fanon none
 the less stated that revolutionary leaders would have to come from the
 urban communities. He acknowledged that the 'nationalist moderates',
 whom he discredited for seeking liberation by 'friendly agreements',
 had failed to incorporate the rural masses into the revolutionary struggle.
 But he did advise the 'urban militants' - the real revolutionaries who

 sought liberation from the colonial regime by 'all other means', and
 who were expelled from the nationalist parties because of their mili-
 tancy - to seek an alliance with the rural populace, since it was this
 'core' which constituted the embryonic political organisation of the
 revolution.3

 1 Les Damnes, pp. 89, IOI-2, I04, IO9-IO, and 146.
 2 Cf. Jack Woddis, Nfew Theories of Revolution: a commentary on the views of Frantz Fanon, Regis

 Debray and Herbert Marcuse (London and New York, 1972), p. 62. 'Fanon.. .placed his faith
 in the spontaneous revolutionary attitude of the peasants and scorned the alleged conservatism
 of the urban workers... all his arguments have the effect of stoking up mistrust between
 workers and peasants, and of setting one against the other.'

 3 Les Damnes, pp. 68, 70-I, 79, 95-6, IOI, 104, and I07.
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 Hence, 'the leaders who have fled the milieu of sham urban politics',
 he argued, rediscover a type of activity which is 'the only way of in-
 tensifying the struggle and of preparing the people for the lucid manage-
 ment of their country'. In effect, they come to realise that peasant up-
 risings per se are inadequate, and 'they are led to repudiate the jacquerie
 type of movement, and thus to transform it into a revolutionary war':

 they discover that the success of the struggle requires clear objectives, a precise
 methodology. The masses especially must realise that their [unorganised]
 efforts are a temporary dynamic. One can hold out for three days, for three
 months under pressure... but one never wins a national war, nor routs the...
 enemy... neither does one change men's minds if one forgets to raise the
 combattants' level of consciousness...

 It is understandable that the meeting between these militants.. .and the
 restless masses of people, who are rebels by instinct, can produce an explosive
 mixture of unusual power. The men coming from the towns learn their
 lessons in the hard school of the people; and, at the same time, they open
 classes for the people in military and political education. The people furbish
 up their weapons. . .they push the leaders to prompt action. The armed
 struggle has begun.

 From the rural areas, the militant leaders decide to bring the revolution
 into the towns, and once 'the match is lit, the blaze spreads like wildfire
 throughout the whole country'.1

 Was Fanon changing his mind about the spontaneously revolution-
 ary peasantry? Not really. Although his interchangeable use of the
 terms 'revolution' and 'insurrection' continue to cloud the issue, Fanon

 was still arguing that, in a revolution, peasant uprisings must be in-
 corporated into the movement.

 It is amazing how few of Fanon's critics have noticed the qualifications
 attached to his earlier references concerning spontaneity,2 and how he
 also had reservations about rural obscurantism and unrevolutionary
 behaviour. He obviously made a distinction between (i) the pre-
 revolutionary upheaval, which corresponded to unorganised peasant
 outbursts, and (ii) the revolutionary phrase led by urban militants.
 Apart from the fact that most of his critics expected Fanon to pose

 1 Ibid. pp. I o-2 and I96-8.
 2 In his study of the Mau Mau in Kenya, Robert Buijtenhuijs has given Fanon credit for

 qualifying this idea: 'Third-World peasant masses are perhaps the first to think that only
 violence pays - the Mau Mau combattants demonstrated this. However, to be ready to use
 violence does not mean that one has a consciousness of revolution [une conscience revolutionnaire]
 in the sense that we have used this term, and Fanon himself explicitly recognised it... Fanon
 does not deny the fact that 'the spontaneity' of peasants has to be under a leadership cadre,
 and that the 'availability' of the rural masses ought to be raised to a higher level. When he
 criticises the nationalist intellectuals, it is not because the revolution has no need of them,
 but because they do not play their proper revolutionary role.' Le Mouvement 'Ma2au-Mau: une
 revolte paysanne et anti-coloniale en Afrique noire (The Hague, I971), pp. 414-15.
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 FANON AND THE REVOLUTIONARY PEASANTRY

 logical supportive arguments- although he was a psychiatrist and
 a propagandist, not a social scientist - they have for the most part over-
 looked the latter half of his argument, which clearly represents a second
 revolutionary phase. They have ignored the obvious fact that Fanon,
 like most revolutionaries from Marx to Mao, from Lenin to Lumumba,
 from Kautsky to Castro, recognised the need for peasant revolutionary
 potential to be harnessed to appropriate leaders, most of whom would
 have to come from urban nationalist groups.
 Even the Vietnamese communist Nguyen Nghe, one of the abler

 analysts of Fanon, failed to notice this important qualification in Fanon's
 argument; and while criticising him, ironically drew the identical con-
 clusion: 'a purely peasant revolution is nothing more than a short-lived
 jacquerie'. Almost paraphrasing Fanon, he added that

 the peasant per se is incapable of a revolutionary consciousness; it is the
 urban militant who has to detect... the most gifted elements among the poor
 peasantry, educate them, organise them, and it is only after a long period of
 political exposure that one is able to mobilise the peasantry.l

 When examined from this view-point, Fanon's theory of the revolution-
 ary - even the spontaneous revolutionary - peasantry seems less absurd
 than his critics claim. Had he substituted 'insurrectionaries' for 're-

 volutionaries' in that much-quoted statement, which he might easily
 have done, considering his imprecise usages, fewer eyebrows might have
 been raised. Because, in effect, Fanon was arguing that peasants were
 more likely to 'blow up' in an unorganised, unselfconscious way, out of
 sheer anger and frustration. He was insisting that, when the lid blew off
 'at boiling point', revolutionary leaders must be ready to step forward.

 Fanon was aware, however, that a leadership cadre would achieve
 little in the face of peasant obscurantism. Therefore, arguing that 'men
 change at the same time that they change the world', he proposed
 measures to raise the level of political consciousness and self-awareness
 among Third-World - and especially Algerian - peasants. He used
 terms such as political 'instruction' and 'indoctrination' which did not
 conceal his intentions. So that when angry peasants prised themselves
 loose from the 'petrified state in a medieval social structure' and leapt
 like angry wolves, their 'bloodthirsty instincts' would be controlled not
 only by their leaders, but also by the very idea of an organised revolution-
 ary peasantry.

 The process of indoctrination appealed particularly to peasant con-
 servatism. Accordingly, Fanon eschewed rational political discourses

 1 Nguyen Nghe, 'Frantz Fanon et les problemes de l'ind6pendence', in La Pensee (Paris),
 107, 1963, pp. 23-36.
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 delivered in 'doctoral tones' by 'young westernised urban nationalists'
 who were 'parachuted' into the villages, and who addressed the masses
 as if they were 'graduates in law and economics'. He preferred methods
 which would 'open minds...and spirits...give birth to [native] in-
 telligence...and even "invent souls".' In the hard-headed school of
 revolutionary politics, this sounds like madness. But Fanon intended to
 open minds and souls to the idea that organised violence was a substitute
 for unorganised outbursts' and that this was the only way to break the
 colonial impasse. When militant leaders moved into rural districts, the
 indoctrinated peasants' first question would be: 'When do we start?'1
 Instructors of this revolutionary doctrine would be 'traditional chiefs'

 and 'old men', who were more representative of the nation and its
 history than 'young westernized urban elites'. Furthermore, the 'clan
 would follow as one man the way marked out for it by its traditional
 chief'. Although Fanon needed to qualify this latter claim, he was none
 the less on sound ground. Social change is best introduced from within
 the society, and the prestige of the innovator is a factor of considerable
 importance.2
 'When I write', Fanon once explained to one of his editors, 'I try to

 touch the nerves of my readers... That is to say irrationally, almost
 sensually.'3 By his writings, as well as by his choice of traditional leaders
 as revolutionary instructors (although he doubted their disinterested-
 ness), Fanon was clearly appealing to the non-rational level. Moreover,
 he spoke of renewing 'the symbols, the myths, the beliefs, and emotional
 responses of the people', in order to regulate political responses. It
 would not pay to explain the significance of the myth: it might lose its
 effectiveness. As Sorel had argued, a loosely expressed, unstructured
 idea was effective, because it 'instinctively' evoked sentiments which
 corresponded to internalised images.4 Consequently, the teachers of the
 revolution would not be rational young men holding forth in doctoral
 tones, but the old men and traditional chiefs who would appeal to
 myths, symbols, and traditions.

 1 Les Damnes, pp. 1og and 151.
 2 Ibid. pp. 85-7, I09, I40, and I46. However, Fanon was also ambivalent about rural

 traditional leaders. He knew that, in some instances, they owed their position to the colonial
 power, and that in forming a screen between the young westernised nationalists and the bulk
 of the people, 'they were also protecting their interests', preventing 'modern ideas from dis-
 locating the indigenous society which would call into question the unchanging nature of
 feudalism. . [and which would] even take the bread out of their mouths.' Ibid. p. 85. For
 a similar discussion, see Pour la rveolution, p. 65.
 3 This remark was made to Francis Jeanson, and is quoted in Peter Geismar, Fanon (New

 York, I97I), p. I8.
 4 Georges Sorel, Reflexions sur la violence (Paris, I92I, 5th edn.), p. 182.
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 Furthermore, Fanon's dialectic could be understood even by tribal
 chiefs who had never heard of Hegel. He hoped to create a conscious-
 ness among the peasants by defining them in relation to urban dwellers
 (the anti-peasants). Hence, if the thesis was 'the assimilated, urban
 bourgeoisie', the antithesis was 'the uncontaminated', 'the masses',
 'the people', ' the peasants'. Similarly, if the thesis was the plastic, urban
 francophone Arab who had lost the ability to speak his native tongue,
 and who mimicked the French to the point of denying the existence of
 a pre-colonial Algerian nation,1 the antithesis was the authentic peasant
 who allegedly spoke the language of God, who inhabited the mountains
 and the vast steppes, who lived aloof in harmony with the earth, who
 knew that 'the land belongs to those who till it', and that Algeria
 was a nation because she was a nation. By the sweep of this exag-
 gerated dialectic, Fanon created the peasant and the anti-peasant - the
 symbol of the anti-colonial revolution, and that of the colonial com-
 promiser.

 It seems clear, therefore, that Fanon's hypothesis of the so-called
 revolutionary peasantry was a myth, an instrument of indoctrination.
 Fanon was not analysing a revolution: he was trying to sustain one, and
 to create others. He was a war-time propagandist addressing himself
 part of the time to the peasants: telling them to organise themselves and
 to follow their leaders; coercing their minds through indoctrination;
 appealing to their conservatism and allegedly bloodthirsty instincts, to
 their pride in the pre-colonial past, and to their anger and desire for
 revenge, by reminding them of the colon sequestration of ancestral lands.
 Fanon also addressed himself to the nobler side of the peasants' nature:
 he extolled their virtue, generosity, spirit of sacrifice, solidarity, and
 love of fatherland.

 Had Fanon intended the notion of a revolutionary peasantry to be
 anything more than a means of controlling their reactions, it is likely
 that his approach would have been different. He would have given
 more practical advice, been more explicit, analysed tactics and strate-
 gies, developed the notion of the douar or village as a revolutionary cell.
 He would have talked more about the use of arms, of guerrilla warfare, of
 offensive and defensive action. Furthermore, if Fanon had been ana-
 lysing a revolution in which the peasants were the most spontaneous
 element, he would have documented their revolutionary exploits. He
 would have been less apprehensive about their waywardness, sloth,

 1 The most famous exponent of this view-point was, of course, Ferhat Abbas, who became
 President during 1962-3 of the Constituent Assembly of the Independent State of Algeria;
 see his Le Jeune algerien (Paris, 1931), p. 15.
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 avarice, dishonesty, opportunism, gullibility, and general muddle-
 headedness.

 Finally, ifFanon had been analysing the achievements of a revolution-
 ary peasantry, it is unlikely that he would have turned to a quasi-
 mysticism. Revolutionary ideology notwithstanding, he probably would
 have talked far less about 'submitting to a greater cause', nor is it likely
 that he would have obliquely elevated the revolution to the level of
 a holy war for which one must be prepared to die, exhorting freedom
 fighters with an emotionally charged ideal, as was customary before
 undertaking a jihdd, the significance of which Muslim peasants would
 have grasped immediately.

 Islam had produced the jihdd as a symbol of violent change which
 committed the participant to a cause greater than himself. It was
 a religious and cultural invention which precipitated subconscious and
 unarticulated collective reactions. It determined in advance good from
 evil, and right from wrong. To die while engaged in such a holy war was
 to guarantee salvation in the after-life. Although Fanon had no deep
 knowledge of Islam, and misunderstood some of its precepts and social
 applications, it is none the less likely that he deliberately wished to
 encourage the idea that once again the 'infidels' were the real enemies
 - this time of the revolutionary peasants. Perhaps it is no coincidence
 that during the 1954-62 war, combattants were known as mujahidin, or
 those who fight holy wars.

 TO WHAT EXTENT WERE FANON'S EXPECTATIONS REALISTIC?

 It has been suggested above that even while choosing the Algerian
 peasants as his so-called 'elect', Fanon had no illusions about their
 revolutionary potential. He realised that they were in need of leaders
 and indoctrination. During the Algerian war of independence, they
 played approximately the role which he had expected. They formed
 the rank and file of the Armee de liberation nationale (A.L.N.), and mass
 support for the Front de liberation nationale (F.L.N.) came from the rural
 areas where, partly for ideological as well as for strategic reasons, re-
 volutionary military and political bases were established. Whether
 through the 'Ulamd reformist party during the I93os and I940S, or
 through El Moudjdhid (the official F.L.N. newspaper), or through the
 radio's 'La Voix de l'Algerie combattant', attempts were made to
 indoctrinate the masses.

 Perhaps it is no coincidence that when the war broke out, rural
 nationalism was strongest in those areas where the ' Ulamd had been most
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 active, including the Aures mountains, where the inhabitants had been
 exposed to political indoctrination by members of the Comite revolution-
 naire pour l'unite et l'action, a militant organisation which came into
 existence during I953-4.
 As might be expected, the leaders who tapped this 'reservoir of un-

 controlled forces ready to overflow' were not, for the most part, peasants,
 It has been found by William B. Quandt that five distinct groups
 emerged: (i) liberal and radical politicians, such as Ferhat Abbas,
 Ahmed Francis, Ahmed Boumendjel, Ben Youssef Benkhedda, Saad
 Dahlab, and M'Hammed Yazid, who were influential during the 1930S
 and I940s; (2) religious modernists, or the Algerian Association of
 'Ulamd, under the leadership of Abd al Hamid Ben Badis, and the
 Islamic nationalists who were associated with Massali Hadj, also in-
 fluential during these two decades; (3) revolutionaries such as Larbi
 Ben M'Hidi, Abdelhafid Boussouf, Mohammed Boudiaf, Belkacem
 Krim, and Mourad Didouche, some of whom were responsible for
 sparking off the revolution in the Aures mountains in I954; (4) in-
 tellectuals like Omar Ouseddik, Lamine Khene, and Said Amrani; and
 (5) military leaders such as Houari Boumedienne, Belkacem Cherif, and
 Mohammed Chaabani.1 These last two groups began to gain influence
 during the later war years and post-independence period.
 An examination of the social and educational backgrounds of these

 five groups indicates that whereas (i) and (4) came from moderately
 advantaged backgrounds, groups (2), (3), and (5) were products of less
 fortunate, even modest circumstances. Moreover, while the politicians
 and intellectuals were born in slightly larger communes with sizeable
 European populations, the majority of the revolutionaries, religious
 moderates, Islamic nationalists, and military were born in rural com-
 munes of less than 30,000 souls, which supports Fanon's assumption that
 those from more traditional sectors had a greater resistance capacity
 against change. As regards the leading revolutionaries, although a few
 received a university education, at least 12 did not go beyond secondary
 school, and certainly four did not go beyond primary school. On the
 basis of this evidence, Quandt concludes that although many revolution-
 aries did not pursue their studies very far, most acquired some kind of
 formal education, western style or Koranic.
 Moreover, while some of the revolutionary leaders had peasant or

 rural proletariat origins, and who, as Fanon indicated (and Quandt
 supports) identified themselves most with the 'impoverished Muslim

 1 William B. Quandt, Revolution and Political Leadership: Algeria, 1954-1968 (Cambridge,
 Mass., I969), chs. 3-7.
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 masses', or the 'exploited peasantry', the majority were not peasants.
 A few, such as Mustapha Ben Boulaid, who organised the Aures up-
 rising, and Abane Ramdane, came from relatively prosperous back-
 grounds. Others, like Mohammed Boudiaf, Abdalhafid Boussouf,
 Abdelkader Guerroudy, and Brahim Mezhoudi, came from families
 whose lands had been alienated by the French.
 Thus the real revolutionary work was the achievement of a small

 group, the majority of whom had relatively humble but non-peasant
 origins. During the war many peasant communities assumed aggressive
 postures. But the anticipated mass uprising never came. Instances of
 revolutionary initiatives by peasants were few, and even here their
 motivation is open to question. Autogestion (or self-management) has
 been widely acclaimed by the F.L.N. and others as a foremost peasant
 revolutionary gesture: the 'spontaneous' seizure of European farms that
 had been vacated by their fleeing owners.1 In an atmosphere charged
 with partisan feeling, some evidence suggests, however, that far from
 seizing the farms for ideological reasons, the peasants acted out of
 practical considerations: the harvest had to be brought in.2
 With few notable exceptions - most of which come from the auto-

 gestion sector - the post-independence reactions of the peasants have
 been less than revolutionary. The war-time violence so skilfully directed
 into revolutionary channels has given way to the pressures of daily
 routine. War-time ideological indoctrination may temporarily have
 transformed peasants into 'leaping wolves' and 'rising gusts of wind',
 but did not inoculate them against the other side of the peasant paradox,
 the 'fruitless inertia' and 'rural obscurantism' which Fanon feared. In

 1960 he hoped that indoctrination would permanently immunise them
 against those counter-revolutionary tendencies. Had he lived in the
 relative calm of post-independent Algeria, he might have re-examined
 the revolutionary role of the peasants of the Third World.

 SUMMARY

 It seems clear that Fanon's hypothesis about the spontaneously re-
 volutionary peasantry, far from being an appraisal of a particular situ-
 ation, was a rallying idea, a myth, a symbol of committed action. In

 1 See, for example, L'Autogestion: un systeme et non une experience (Algiers, I967), published by
 a dissident F.L.N. group; Gerard Chaliand, L'Algerie: est-elle socialiste? (Paris, 1964); Moham-
 med Boudiaf, Oi va l'Algerie? (Paris, I964); Daniel Guerin, L'Algerie qui se cherche (Paris,
 1964); and Francois d'Arcy, Annie Kreiger, and Alain Marill, Essais sur 'e'conomie de l'Algerie
 nouvelle (Paris, I965).

 2 Clegg, Workers' Self-Management, especially ch. 3.
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 order to reinforce his ideology he appealed to peasant conservatism and
 traditional norms, obliquely comparing the war of independence to the
 jihdd or holy war, the significance of which Muslim peasants would have
 grasped immediately.
 While hoping to indoctrinate the peasants into a revolutionary force,

 Fanon was none the less dubious of their potential in this direction.
 They were, however, in the majority, and in relation to the counter-
 revolutionary colonial bourgeoisie and proletariat, they were outside the
 colonial system and had the least to lose. They therefore would suffer
 few qualms about destroying the old regime.
 Although he made no in-depth sociological study of the Algerian

 peasantry, Fanon was aware that colonial innovations, especially the
 sequestration of ancestral lands which fell into colon hands, had created
 conditions of stress. French post-conquest reprisals and 'pacification'
 policies had forced submission, but it was clear that many Algerians had
 submitted with rage and fury, and harboured a sullen hostility. Fanon
 therefore believed that this pent-up anger, which exploded spon-
 taneously, could be channelled into revolutionary forms.
 An examination of the Algerian war of independence reveals that the

 peasants played approximately the role which Fanon described. For the
 most part they were transformed into revolutionaries only after they
 had been organised under a leadership cadre, and only after consider-
 able indoctrination.

 Most of the flaws in Fanon's ideological framework, and his myth of
 the revolutionary peasantry, stem from his unscientific methodology and
 inaccurate terminology. If read literally, parts of his prose make little
 sense. If his core ideas are studied, one realises that he was aware of his
 methodological delinquency, but probably did not care.

 It was very likely that Fanon knew that peasants were capable only of
 insurrection, not revolution - otherwise he would have had fewer mis-
 givings, and been less ambivalent. If peasants were truly revolutionary
 by instinct, there would have been no need for him to write his book.
 But he knew that they were 'bogged down in fruitless inertia', and that
 they had succumbed to 'the obscurantist tendencies of rural dwellers'.
 Therefore Fanon wrote for leaders first and followers second. War-time

 and post-independence experiences have shown that while peasants
 were insurrectionaries, sometimes even spontaneously, it was other
 revolutionary leaders who were responsible for starting the war and
 maintaining its momentum. Fanon was providing them with the means
 to turn 'bloodthirsty instincts' into revolutionary action.
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