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 The Causes and Significance of the
 Iranian Revolution*

 by Said Amir Arjomand

 How can revolutions be compared meaningfully? Revolu?
 tions are collective political acts which result in the violent
 overthrow of regimes and may bring about drastic changes
 in the social structure. I do not think we can fruitfully define
 "social revolutions" (Skocpol, 1979) in terms of subsequent
 changes in the social structure. This is so for two reasons:
 first, the effects of revolutions on the social structure may
 be slight, as was the case, according to Stone(1972), with the
 English Revolution. Second, and more crucially, similar social
 structures could be arrived at via non-revolutionary as well as
 revolutionary routes, as is implicit in Barrington Moore's
 (1966) approach. Changes in the social structure therefore
 cannot be taken as defining features of the essentially poli?
 tical phenomenon of revolution. If not in terms of their
 outcome, how then can revolutions be meaningfully com?
 pared? It is true that as acts of 'collective violence' revolu?
 tions can be put along a continuum with other such in?
 stances in the political process. However, for an interpretive
 sociology of revolution this can only be a preliminary con?
 sideration. It seems to me that the meaningful criterion
 for the selection of the significant instances of collective
 violence has to be their value-relevance. Thus, the 'Great
 Revolutions' can be so designated by virtue of the value
 ideas they enthroned and passed on to posterity. The English
 Revolution would then be our first Great Revolution be?
 cause, for the first time, an anointed King was tried for high
 treason, publicly decapitated, and his office abolished,
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 because the church was disestablished, and because, for a
 short time, "there came on the stage of history a group of

 men proclaiming ideas of liberty not liberties, equality not
 privilege, fraternity not deference" (Stone, 1972: 146).
 At this juncture I think Nolte (1969) is right to suggest that
 the French and Russian Revolutions have bequeathed per?

 manent value-ideas to posterity and are therefore of the
 greatest significance in world history. He is mistaken, how?
 ever, in denying the same status to the Fascist revolution.
 Nolte's (1969: 81) characterization of Fascism as "revolu?
 tionary reaction" could scarcely be improved upon. Yet,
 comforted by the optimistic philosophy of history of the
 time in which the idea of progress was transformed into the
 belief in the inexorability of modernization, Nolte could
 present the Fascist revolt against modernity as something
 of an aberration, contrary to the forward march of history,
 and thus deny it its full world-historical significance. The
 cluster of value-ideas that Nolte interpreted as amounting
 to the denial of transcendence?national imperialism, popu?
 list socialism, anti-individualism, unanimism, and glorifica?
 tion of the Volksgemeinschaft--have taken a permanent place
 in world history, and this fact requires that the Fascist
 revolution be taken with utmost seriousness.

 Two decades ago, Mosse (1966: 14) correctly emphasized
 that "in our century, two revolutionary movements have
 made their mark upon Europe: that springing from Marxism,
 and fascist revolution." Extending the horizons geographi?
 cally beyond Europe, and temporally to the present, I sub?
 mit that we add the Islamic revolution in Iran as the latest
 great revolution of the century with a distinctive significance
 in world history.1

 Two essential and interrelated preconditions of modern
 revolutions account for their distinctiveness in world his?
 tory: the growth and centralization of the modern state,
 and the expansion of the political society concomitant with
 a process of national integration.2 Without the existence of
 a centralizing (England) or centralized (France, Russia,
 Germany, Iran) state, rebellions and movements of protest
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 cannot take the form of modern popular revolutions. Modern
 revolutions similarly presume the progressive incorporation
 into the national political society, in some form or other,
 of disprivileged social groups. This latter process, broadly
 speaking a process of democratization, has an international
 aspect?not in the least because of the diffusion of political
 ideologies and political myths that accompany it. It is, there?
 fore, reasonable to assume, as does Bracher (1970: 8), that
 in studying the era of modern revolutions "we are dealing

 with a single, interrelated process that dates from the storm?
 ing of the Bastille [I would date it from 1640] and proceeds
 to the communist, fascist, and even the African and Asian
 revolutions of our time." This last point is especially im?
 portant: It regards as significant the latecomers into the
 process, and would no doubt include the Islamic revolution.
 Furthermore, an essential aspect of the modernization of
 the non-Western world in the present century, especially in
 its second half, has been the spread of the intellectual seduc?
 tion of ideologies from the First and the Second to the Third

 World (Bracher 1982: 12, 372-396).
 We can conveniently divide our considerations into those

 centering around the state, and those concerning the ex?
 tension of the political society and the mobilization of the
 newly incorporated masses within it. The emphasis on the
 role of the state and its ability to weather serious crises
 (Skocpol, 1979), has demonstrated that revolutions owe
 their success more to the internal breakdown and paralysis
 of state administration than to the power of revolutionary
 groups. For Baechler (1975: Introduction), the decisive
 factor in a revolution is the fragility of the political system.
 Centralization of monarchical states reduces the degree of
 pluralism in society and increases their political fragility.
 This is especially so in the present century when the advent
 of democratic political theories has seriously undermined the
 legitimacy of kingship. Among the political regimes of the

 modern world, monarchies are therefore singularly vulnerable
 to revolution. Their legitimacy has become badly shaken;
 and they encourage the focusing of discontent, emanating
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 from various sources, upon the person of the monarch and
 the institutions of monarchy. For some fifteen years the
 Shah had taken all credit for the modernization and indus?
 trialization of Iran; when the crisis came, he had to take all
 the blame. The vociferous demand for his ouster concomi?
 tant with the complete exclusion of other political consi?
 derations was the single factor that brought many disparate
 factions together under Khomeini's banner.

 Focus on the state stresses the importance that the use of
 force has for repression and therefore emphasizes the role
 of the army in all revolutions. One can safely generalize that
 the reluctance of the autocrat to use force is perceived as
 a sign of weakness, and invites increased aggression. Further?
 more, the study of revolutions reveals that inhibitions con?
 cerning the use of available coercive forces are more impor?
 tant than inefficiencies, shortages, defeats or disintegration
 (Tilly, 1978: 210).

 The above generalizations are borne out by evidence from
 the Iranian revolution. In a manner strikingly reminiscent
 of Tocqueville's description of France's centralized ancien
 regime, the mammoth state edifice constructed by the two
 Pahlavis had become alarmingly shaky by the late 1970s.
 The Shah stated in an interview from exile that he had
 watched the top officials of his state run away like rats.
 "Rat" seems to be the decisive term here. During his trial,
 General Rabi'i, the last Commander of the Imperial Air
 Force, told the court of his disillusionment when the Ameri?
 can General Huyser came to Iran, "took the Shah by the tail
 and threw him into exile like a rat." One might take excep?
 tion to the language, but the fundamental fact remains that
 the decisive person to withdraw his commitment to the state
 was the Shah himself.

 The Shah had constructed the state machine around his
 person. There can be no doubt that the collapse of the man
 preceded the collapse of the machine. Once the Shah had
 lost the will to fight, the state crumbled from within and
 out of its own lack of momentum. Had it not been for the
 dejection, bungling, and indecisiveness of the Shah, and for
 his sheer bad luck, the collapse of the monarchic regime
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 would not have happened so soon. In September 1978,
 Khomeini still was relatively inconspicuous in his residence
 in Iraq. The bazaar-clerical alliance could still have been
 foiled, the popular discontent stemmed before becoming an
 avalanche. As a last resort, the army could have been used
 more effectively than it was to obtain a lease on life for the
 monarchy.

 By June 1978, the Shah had disappeared from the public
 eye. In August came serious riots at Isfahan, Shiraz, Tabriz,
 Ahwaz, and Teheran?with banks, restaurants and cinemas
 being burned. On August 27 Prime Minister Amuzegar
 resigned after complaining about the existence of "a govern?
 ment within a government," a remark taken to refer to the
 activities of the SAVAK's agents provocateurs that had been
 designed to persuade the Shah to reinstate repression by
 fanning unrest. The Shah, however, did not order the
 SAVAK to clamp down on the opposition. He appointed
 Sharif-Emami; however, he apparently did not trust him
 and would allow him very little latitude in dealing with the
 crisis. As for the Shah's disciplined and well-equipped army,
 the most important pillar of the state and the one on which
 the survival of the regime most crucially depended, he simply
 refused to use it effectively to repress the revolutionary
 movement-hoping in vain, to quell the mounting popular
 rage by the threat or semblance of its use. Unlike the Czar's
 army in 1917, the Shah's remained intact and loyal until
 he departed on January 16, 1979. There were instances of
 desertion, the killing of twelve officers by three rebellious
 soldiers of the Imperial Guard, a mutiny in Tabriz in Decem?
 ber, and a number of other minor incidents. But the strain
 of confrontation with the people, and the opposition's at?
 tempts to fraternize with the soldiers, did not affect their

 morale and discipline until after the Shah's departure. It was
 only then under political pressure that the process of dis?
 integration of the army set in. Meanwhile, after the Black
 Friday massacre, the Shah himself muffled the army, to the
 outrage of the hard-liners among the generals. This policy
 of restraint was reflected in the relatively small number of
 casualties for an upheaval of major proportions. Wild rumors
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 on the number of martyrs and the tremendous echoing ef?
 fects of the media notwithstanding, the number of persons
 killed between October 1, 1978 and January 15, 1979 can
 be estimated at two thousand.

 The centralization of the state necessitates a concentra?
 tion of material, coercive and symbolic resources; it thus
 entails the dispossession of certain privileged strata (Eisen
 stadt, 1978). Baechler (1975: 139) identifies the reaction
 of the autonomous centers of power against the expansion
 of the state as "a major source of revolutionary phenomena."
 The reaction of the dispossessed strata to centralization is
 therefore of crucial importance and can produce a revolu?
 tion (Goldstone, 1982: 194-5): the early phase of the English
 revolution,3 the Fronde and the aristocratic pre-revolution
 of 1787-8 in France (Cobban, 1968: 23, 68-82, 97) readily
 come to mind. One might also recall those Japanese and the
 Prussian landlords who had no institutional base for chal?
 lenging the central monarchical bureaucracy. Here, the
 independence of the Iranian religious elite, of the Shi'ite
 hierocracy from the state assume crucial importance. In
 contrast to the Iranian landowning class, which was liqui?
 dated by the Shah's land reform in the 1960s and was un?
 able to react, the partially dispossessed Shi'ite clerical estate
 retained autonomous religious authority and control over
 appreciable resources independent from the state bureauc?
 racy. It could and did react.

 This brings us to the unique feature of the Islamic revolu?
 tion. It was a composite of two phenomena whose counter?
 parts in Western history were separated by centuries?simul?
 taneously a crucial stage in the 'Church-State' conflict and
 a modern political revolution. The dichotomy of state and
 civil society arose in the context of Hegel's secularization
 of Christianity. Marx then rewrote the script upside down.
 One should not be surprised that the church was left out of
 the picture. The state has recently been brought back into
 the picture (Skocopol, 1979), presumably for those who had
 never read Tocqueville and Weber. Should the church or its
 equivalent still have been left out? I do not think so, not
 after what we have learned from Hintze and Weber.
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 The state, Hintze maintained, was not a natural outcome
 of social development. In the West, it arose only with the
 decline of the Roman Church, "the heir to the worldwide
 dominance of the Roman state" (Hintze 1968: 155, 159;
 see also Badie and Birnbaum 1983: 63, 110-111). "The
 discord between church and state during the Middle Ages
 gave social forces their full importance in public affairs."
 Using the Canonistic doctrine of corporations, social forces
 organized themselves as corporations, guilds and leagues;
 "state and society to some extent became separate" (Hintze
 1975: 168). Later, with the Reformation and the concor?
 d?tes between the Catholic kings and the Curia, legitimate
 authority for the governance of the European realms was
 transferred to the kings and the princes. This development
 was an essential precondition of the rise of the absolutist
 states (Hintze 1968: 159). Let us take this analysis one
 step further: Once the state is linked with national sovereignty
 by the French Revolution, it acquired fully autonomous
 legitimacy. The trajectory of state-hierocracy relation in Iran
 is quite different.

 Allow me now to quote extensively from a pre-Islamic?
 a Sasanian?tract on rulership and statecraft which has come
 down to us in an eighth century Arabic translation. I refer
 to the Testament of Ardashir, son of Babak, the King of
 Kings to his successors among the Persian monarchs:

 Know that kingship and religion are twin brothers;
 there is no solidity for one of them except through its
 companion, because religion is the foundation of king?
 ship, and kingship the protector of Religion. Kingship
 needs its foundation and religion its protector, as what?
 ever lacks a protector perishes and whatever lacks a
 foundation is destroyed. What I fear most for you is
 the assault of the populace. Be attentive to the teach?
 ing of religion, and to its interpretation and compre?
 hension. Then there will arise within religion leaders lay?
 ing hidden among the lowly from the populace and the
 subjects and the bulk of the masses?those whom you
 have wronged, tyrannized, deprived and humiliated.
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 And know that a clandestine leader in religion and an
 official leader in kingship can never coexist within a
 single kingdom, except that the leader in religion
 expropriates what is in the hands of the leader in king?
 ship. [This is so] because religion is the foundation
 and kingship the pillar, and the lord of the foundation
 is prepotent over the entire edifice as against the lord
 of the pillar (Grignaschi, 1966: 49; my translation).

 In this passage, which was very probably written after the
 sixth century mass religious uprising of Mazdak, we have a
 remarkable adumbration of the Islamic revolution of 1979.
 Let us jump the intervening dozen centuries and look for the
 roots of disturbance in hierocracy-state relations in the nine?
 teenth century. By a curious coincidence, the reign of Mo?
 hammad Shah Qajar (1843-1848), which marks the begin?
 ning of the rift between the Qajar state and the Shi'ite
 hierocracy, also marks the beginning of a keener interest in
 the pre-Islamic imperial past, an interest which was to reach
 its culmination under the Pahlavis. It was to Mohammad
 Shah Qajar that Sir Henry Rawlinson presented the first
 Persian translation of the inscriptions on Biso tun, and after
 centuries of relative neglect it was one of Mohammad Shah's
 sons who wrote a history of ancient Iran. Yet, with one possi?
 ble exception, the monarchs of the second half of the nine?
 teenth and of the twentieth centuries, whose attention was
 increasingly drawn to the glories of pre-Islamic imperial Iran,
 neglected the fundamental precept of pre-Islamic statecraft
 contained in the testament attributed to Ardashir, the foun?
 der of the Sasanian Empire.

 The rift between the hierocracy and the state under
 Mohammad Shah was partly repaired under his successor
 Nasir-ed-din (1848-1896). The theory of the two powers,
 and of the interdependence of kingship and religion, was
 reiterated under this monarch, and re-emphasized in the first
 decade of the present century by Shaykh Fazlullah Nuri
 (d. 1907). A struggle between the hierocracy and the state
 could not become critical so long as attempts at centraliza?
 tion and modernization remained feeble and ineffective,
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 as they did in the nineteenth century. It did become critical
 and irreparable in the twentieth century under the two
 Pahlavis when effective measures toward centralization and
 modernization of the state were taken.

 Although the dual structure of religious and political domi?
 nation remained undisturbed throughout the Qajar period,
 the existence of this dualism in the structure of domina?
 tion offered possibilities which would not be neglected
 in the modern period by leaders of political movements.

 Ironically, it was the late nineteenth century advocates of
 reforms and the influential merchants who first thought
 of exploiting the influence of the leading figures in the Shi'ite
 clergy-and the latter's independence from the state-to
 put pressure on the ruler for badly-needed reforms and to
 preserve national economic interests against imperialist
 encroachment. Their idea worked brilliantly. A handful of
 intellectual activists, with the strong support of merchants,
 uncovered the tremendous political potential that clerical
 domination had for mass mobilization. A nationwide strike
 was thus successfully orchestrated in 1891-2 and it led to the
 repeal of a monopolistic tobacco concession to a British com?
 pany. A decade and a half later, the endemic inter-clergy
 rivalry and clergy-state clashes were exploited once again,
 this time by advocates of constitutional government, to
 generate a national movement. This too was successful and
 led to the grant of a constitution from the monarch in
 1906.

 It was the Pahlavi rulers' complete neglect of the advice
 offered them by Ardashir, rather than any inherent tendency
 within Shi'ism, that aggravated the rift between the Shi'ite
 hierocracy and the centralized and modernized Pahlavi
 state.

 One other crucial element necessary for a minimal ex?
 planation of the success of the Islamic revolution remains
 to be discussed. Again, I will take my clue from the testa?

 ment of Ardashir and look for the populace whose assault
 on the kings under a religious leader he had feared most.
 The 1960s and 1970s migration from rural areas contributed
 to the rapid growth in the size of the urban masses. The latter
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 soon constituted a new clientele and a new audience for the
 Shi'ite clergy in general, and for Khomeini's militant fol?
 lowers in particular. Meanwhile, the process of disengage?

 ment of the Shi'ite clergy from the Pahlavi state, which had
 already gone very far as a result of the centralizing reforms
 of the 1930s, was completed by governmental measures
 during the 1960s and 1970s. This disengagement from the
 Pahlavi regime, led the Shi'ite clergy to orient itself toward
 the urban masses, whose traditional religious sentiment re?
 mained vital and whose experience of social dislocation
 made them receptive to that form of Islamic ideology pro?
 pagated by Khomeini's Mullas. It is this uprooted mass of
 recent migrants, the "disinherited" (muxtaz 's fin) as they are
 referred to by the ideologues of the Islamic movement, who
 perceived themselves to be "wronged, tyrannized, deprived
 and humiliated" by the Pahlavi monarch and who responded
 to the call of an exiled religious leader?Khomeini?for the
 overthrow of the last successor of Ardashir among the kings
 of Persia.

 It can be argued that the Islamic revolution was not the
 inevitable outcome of the hierocracy-state relationship. The
 Shi'ite traditionalist revival, largely due to urbanization,
 need not have become overpoliticized and revolutionary.
 Had it not been for Khomeini's sense of messianic mission
 and for the Pahlavi state's contemptuous treatment of the
 Shi'ite clergy it would not have turned in that direction.
 Despite the undeniable pressure for politicization from the
 intelligentsia, under different circumstances the clerical
 traditionalist party could have opted for the domestication
 of the disinherited, and it might have, if the Pahlavi state had
 entertained a serious dialogue with moderate elements among
 them. Had it done so, conceivably, it could have contained
 a political revolution in the same way that the Methodist
 revival, according to Halevy's (1971) famous thesis, had
 prevented a political revolution in England.

 With regard to European history, Max Weber (1968:
 1077, 1211) has cited with approval Jellinek's conclusion
 that the outcome of church-state conflicts depend on decisive
 historical accidents. This observation seems applicable to
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 non-European contexts as well. The decisive historical acci?
 dent making possible the establishment of a Shi'ite theo?
 cracy in Iran was the internal crumbling and rapid collapse
 of the Pahlavi state. Once this took place, Khomeini's mili?
 tant party within the Shi'ite hierocracy succeeded in harness?
 ing the vitality of mass urban religious sentiments to a tradi?
 tionalist revolutionary movement that aimed at creating a
 Shi'ite theocracy. The ensuing revolution then recovered
 the lost prerogatives of the Shi'ite clergy with a vengeance,
 overthrowing the monarchy, and completely subjugating the
 state to clerical sovereignty.

 Since the publication of Barrington Moore's Social Origins
 of Dictatorship and Democracy (1966), it has been under?
 stood that revolutions are carried out by coalitions of classes
 and social groups. The Iranian revolution is no exception.
 Despite its central importance, the clerical estate under
 Khomeini's leadership was only one of the social groups in
 the original revolutionary coalition. The revolutionary coali?
 tion of 1978 included the leftist guerillas, the Westernized
 bourgeoisie as represented by the National Front and the Bar
 Association, and the traditional bourgeoisie of the bazaar.
 Tilly (1975) has correctly emphasized the importance of
 coalitions linking revolutionary challengers to the military.
 Although the term may be somewhat strong, the agreement
 worked out (through the mediation of the American Am?
 bassador) by Bazargan and Beheshti with a number of the
 generals was of crucial importance in bringing about a split
 in the army and the consequent neutralization of the military
 in February 1979. Tilly and Rule (Tilly, 1975; Rule and
 Tilly, 1975: 57, 63, 80) have also drawn our attention to the
 crucial importance of the period of increased violence and
 "multiple sovereignty" which follows the initial success
 of a revolution. In the period of multiple sovereignty?which,
 for Iran, can be dated from the appointment of Baktiar as
 Prime Minister in the last days of December 1978 to the
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 ouster of Bani-Sadr in June of 1981?events took place that
 were decisive for the emergence of the supremacy of one or
 more of the elements of the original coalition. Further re?
 search should bring to light the consummate skill with which
 the Mullahs used other elements in the coalition to check the
 armed Leftist groups, while they worked on organizing their
 own party, enhancing their control over the nascent revolu?
 tionary centers of power, and prepared their own take-over
 of the state. Here, we can address the relationship between
 the revolutionary clerics and two other elements in the coali?
 tion, the Westernized middle-class and the traditional bour?
 geoisie.

 The coalition between the Shi'ite clerics and the Western?
 ized bourgeoisie was unstable. It rested on fraudulent silence
 on the part of the former (Arjomand, 1984), and on wish?
 ful self-delusion on the part of the latter (Arani, 1980).
 It did not last long. Beginning about 1970, when Khomeini
 embarked on his bid for the overthrow of the Pahlavi regime,
 he had in mind to settle not one but two old scores: to
 avenge himself and the Shi'ite clergy against the two Pah?
 lavis; and to turn the tables on the Westernized intellectuals

 who, he believed, had cheated the clergy out of their just
 deserts in all the important nationwide movements of the
 preceding century. Having ejected the Pahlavis, Kohmeini
 wasted no time in initiating a massive Kulturkampf against
 the Westernized intelligentsia.

 The coalition between the revolutionary clerics and the
 traditional bourgeoisie, on the other hand, rested on a more
 solid historical basis and has been more enduring. It is the last
 instance of the alliance of the mosque and the bazaar and
 resembles that between the urban bourgeoisie and the Church
 in eleventh- and twelfth-century Western Christendom.
 Why did the new middle class lose? A sociologically illu?

 minating answer finds its starting point in Tocqueville's
 model of the French Revolution: in eighteenth-century
 France the centralization of the state had gone hand in hand
 with the atomization of society. The social bonds which had
 made concerted action possible at the local and national
 levels had been destroyed by state encroachments and
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 centralization. Although revolution ensued, the inability
 of the French to act together could not be remedied. Cobban
 (1968: 100-111) provides us with what can be regarded as
 an important supplement to the Tocquevillian theory: The
 French Revolution created a political class by instituting the
 carri?res ouvertes aux talents for many a lawyer or legally
 trained petty functionary previously barred from both the
 high echelons of political power and the social prestige allo?
 cated by the aristocratic ancien regime*

 Similarly, in twentieth-century Iran, the centralizing state
 had atomized society, or rather created an intelligentsia,
 a bureaucratic class, a body of army officers and lately an
 industrial/entrepreneurial group, all of whom were relatively
 unattached to any solidary social community, be it tribe,
 estate, or corporation (guild). However, as distinct from
 France, the atomization of Iranian society was not com?
 plete: three elements escaped it: (1) the Shi'ite clerical
 estate, (2) the bazaar and traditional bourgeoisie of
 merchants, retail traders and craftsmen, and (3) urban com?
 munities in certain older quarters of the city that were domi?
 nated by the above groups.

 Given this background, it is not surprising that the ato?
 mized new middle class proved to be more like Marx's vision
 of the French peasantry in 1848, a sack of potatoes, while
 other solidary social groups in the coalition were capable of
 remarkably concerted political action and soon took over.

 The social composition of the triumphant coalition and
 the support of the uprooted, dislocated and disinherited
 urban masses make the Islamic revolution akin to the Fascist
 revolution. Combining the two most common interpretations
 of Fascism brings out this similarity. Fascism has been re?
 garded as both a lower-middle-class movement and as a move?
 ment comprising all members of society, especially the up?
 rooted, the dispossessed and the d?class?s (Carsten, 1976).
 The first interpretation is less accurate and less satisfactory
 than the second (Deak, 1983). Whatever the case in Germany
 and Italy, however, both these characterizations apply to the
 Islamic revolution movement, as do other features of the
 social composition of Fascism.5
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 When we turn from the analysis of the cause and the pro?
 cess of the revolution to that of its teleology, the most strik?
 ing similarities between the Islamic and the Fascist revolu?
 tions appear. Both Fascism and the Islamic movements are
 latecomers to the modern scene created by the 'integrative
 revolution' (Geertz, 1963) of the nineteenth and twentieth
 centuries. As such, they share a number of essential features,
 foremost of which is an appropriation of the political myth
 of revolution. The Italian Fascists boasted of their 'revolu?
 tionary intransigence' (Nolte, 1969: 281) and the Nazis
 contrasted their revolution, the revolution of the German
 Volk, to the "subhuman revolution" of 1789 (Bracher,
 1970: 10, n. 15). The incorporation of the modern political

 myth of revolution into the ideology of the Islamic move?
 ment was carried out first by Mawdudi (d. 1979) in India
 and somewhat later by Sayyid Qutb (d. 1966) in Egypt
 (Mawdudi, 1947; Haddad, 1983); their ideas were avidly
 received and adopted by the Islamic militants in Iran in the
 1970s.

 "The fact that fascism is a latecomer," writes Linz (1976:
 5), "helps to explain, in part, the essential anti-character
 of its ideology and appeal." Furthermore, "it is paradoxical
 that for each rejection there was also an incorporation of
 elements of what they rejected." Like Fascism, the Islamic
 revolutionary movement has offered a new synthesis of the
 political creeds it has violently attacked. Like the fascists,
 the Islamic militants are against liberal democracy, a foreign
 political form that provides opportunities for the free ex?
 pression of alien influences and ideas. However, like the
 fascists, the Islamic militants would not accept the accusa?
 tion of being "anti-democratic" (Linz, 1976: 20-21). Simi?
 larly, both groups are anti-bourgeois, resenting the interna?
 tional cosmopolitan orientation of the new middle class.
 Both movements are anti-Marxist?i.e., anti-communist and
 anti-socialist?while appropriating the ideas and certainly
 the slogans of social justice and social equality. However,
 the Islamic revolutionary movement has a considerable
 advantage over fascism; it combines this 'anti-character'
 with a strong traditionalism. In contrast to the "Revolution

 54

This content downloaded from 
�������������130.56.64.101 on Thu, 16 Dec 2021 16:20:16 UTC������������� 

All use subject to https://about.jstor.org/terms



 of Nihilism," the Islamic revolution attaches its rejection of
 other alien political ideologies to a vigorous affirmation of
 the Islamic religious and cultural tradition. It can therefore
 be characterized as "revolutionary traditionalism" (Arjomand,
 1984) and as such is distinct from fascism.

 Islamic revolutionary traditionalism in Iran has another
 political advantage over its fascist counterparts in Europe.
 Although it is a latecomer ideologically, it has not had to
 compete internally for social bases already pre-empted by
 other political parties. As Linz (1976) shows, the fascist
 parties in Europe came into being when the political space
 has already been divided up through electoral politics among
 political parties competing for various segments of the
 population. This was not so in Iran, where by 1978 parlia?
 mentary party politics had been dead for a quarter of a
 century.

 Like the European fascists, the Islamic militants aim at
 integrating all classes, including the working class, into a
 national community. For the fascists, "the conception of the
 proletarian nation substitutes for the conflict between pro?
 letariat and bourgeoisie within each society, a class conflict
 between societies, rich and poor" (Linz, 1976: 16). With the
 Islamic revolutionaries in Iran, we have an identical trans?
 position of the theme of exploitation of one class by another
 into the exploitation of the "disinherited" (mustaz'af)
 nations by the imperialist ones. In preference to the pro?
 letariat, "the broader category of 'producer,' or 'workers
 of brow and fist' (Stirn und Faust) allows left fascists to
 combine anti-capitalism with the rejection of proletarian
 Marxism" (Linz, 1976: 17). A glance at the discourses of the
 Mullahs on the place of labor in Islamic economics is enough
 to show that the same is true of the Islamic revolutionaries.
 Finally, Khomeini's monistic umma is an Islamic Volksgeme?
 inschaft distinct from that promised by the leaders of the
 Thrid Reich only by virtue of the presumed supplemental
 divine sanction.

 What theoretical lessons can the comparative sociologist
 draw from the Islamic revolution in Iran?
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 1. Class alignment and the degree of solidarity within
 different social classes were determinants of the outcome of
 revolutionary struggle. However, the Islamic traditionalist
 ideology did not correspond to the interests of any social
 class other than the increasingly dispossessed Shi'ite clergy.
 This ideology, in turn, had been shaped by three symbolic
 and culturally determined factors: (a) the traditional
 heritage, (b) the earlier Shi'ite theories of juristic authority,
 and (c) the political myth of revolution. However, the
 potency of the political myth of revolution had led the new
 middle class to join the Islamic revolutionary movement
 against its own class interests. The traditional bourgeoisie
 and petty-bourgeoisie were disposed toward Islamic tradi?
 tionalist ideology by their attachment to Islam and its tradi?
 tional vlaues, both of which they perceived to be threatened
 by foreign cultural influences.

 2. The Islamic revolution in Iran underlines the importance
 of "reactive" forms of collective violence (Tilly, 1975),
 or rather the reactive or reactionary elements in all revolu?
 tion.6 It also demonstrates that revolutionaries often act
 in defense of traditional values. Rauschning, who coined
 the phrase "Revolution of Nihilism," stated: "the German
 revolution ... is both: a social revolution, and a counter?
 revolution" (cited in Carsten, 1976: 428). Similarly, Bracher
 (1970: 7-13) insists that revolutionary as well as reactionary
 elements were present in fascism and in fascist ideologies.
 This seems to be true of all revolutionary ideologies, includ?
 ing that of the proletariat, which, as Mannheim (1953)
 showed, incorporated a romantic, reactionary critique of the
 Enlightenment. Therefore, although its traditionalism is more
 pronounced, the Islamic revolution is not an anomaly. The
 Gracchi were revolutionary conservatives, as were the
 Republicans who killed Caesar and the leaders of quite a few
 military uprisings of the imperial period who sought to res?
 tore the political, moral and social order in Rome. Further?

 more, as Baechler (1975: 108) notes, "contrary to appear?
 ances and accepted belief, conservative revolutions are sup?
 ported less by the elite than by the people."

 Fascinating evidence for the importance of tradition in
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 revolutionary movements has recently come to light in regard
 to the very groups who inspired Marx with his theory of revo
 lution-a theory that has impeded our understanding of the
 phenomenon for over a century. We now know that the
 revolutionaries of 1789 were not the capitalist bourgeoisie
 (Cobban, 1964; Goldstone, 1982: 201), and that the revolu?
 tionaries of the 1820s and early 1830s in England and of
 1848 in Europe were not the industrial working class. Wre

 have learned that the grievances of the lower-class elements
 were not so much against the feudal as against the capital?
 ist order, and that the revolution in the French countryside
 was partly against the growing commercialization of agri?
 culture and its penetration by urban financial interests
 (Cobban, 1964: 52, 167). More importantly, the English
 revolutionary working class of the early decades of the nine?
 teenth century in fact turns out to have consisted of those
 artisans and craftsmen threatened by capitalist industrializa?
 tion and nostalgic for the golden age of small producers'
 communities, united by mutual ties and local cooperation
 (Kumar, 1983). These "reactionary radicals" were attacking
 the status quo in the name of traditional rights and values,
 from which fact Calhoun (1983: 886) concludes that "com?
 mitment to traditional cultural values and immediate
 communal relations are crucial to many radical movements."
 Communal relations are seen to be important resources for
 mobilization as they enable traditional communities to
 remain mobilized for a long time and in the face of con?
 siderable privation (Calhoun, 1983: 897, 908). The same
 group of artisans reacting against industrial capitalism and
 proletarization, drawing their standards and idiom of protest
 from the past, turn out to be the backbone of the 1848
 revolutions in France and Germany. In France, Sewell (1980)
 finds that the journeymen's brotherhoods which perpetuated
 traditional corporate consciousness and solidarities of the
 ancien r?gime constituted the leading revolutionary element
 in 1848. As for Germany, Moore (1978: 126-7) shows the
 prominence of the artisan elements in the revolutionary
 movement of 1848 while the proletariat were the most
 quiescent of all social groups. Pace Abrahamian (1982:
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 510-518), the same is generally true of the industrial working
 class in Iran. Except for workers in the oil industry, the
 Iranian industrial working class did not participate in the re?
 cent Iranian revolution. It is true that there were many
 strikes in the fall of 1978 and after the onset of revolution?
 ary agitation. But these were ended quickly with satisfactory
 wage settlements. Craftsmen and artisans, on the other hand,
 participated in the Islamic revolutionary movement alongside
 their confreres from distributive trades and other bazaar
 elements (though admittedly the matter deserves further
 investigation). "Reactionary radicals," concludes Calhoun
 (1983: 911) "have seldom, if ever, been able to gain supre?
 macy in revolutions. But at the same time, revolutions
 worthy of the name have never been made without them."
 With the Islamic revolution, a group of reactionary radicals,
 led by custodians of the Shi'ite tradition, gained supremacy,

 making this revolution, theoretically speaking, the most
 interesting of the modern revolutions.

 3. In light of the above considerations, Iran's Islamic
 revolution strongly suggests that any link that binds revolu?
 tion to the forward march of history-implied by the con?
 flation of the idea of progress with theories of social evolu?
 tion and modernization?be severed once and for all.

 4. In three areas the Islamic revolution has clear negative
 implications for generalizations about revolution. Oil revenue
 obviated the need for agrarian tax revenue and reduced
 potential pressures toward a tax rebellion. The peasantry did
 not participate in the Islamic revolution. The army remained
 largely intact until the Shah's departure. Inferences we can
 draw from these facts are: the extractive capacity of the state
 and heavy taxation are not necessarily relevant to the occur?
 rence of revolution; it is possible to have revolutions without
 the participation of the peasantry; and a major war and/or
 defeat of the army are not necessary preconditions of a great
 revolution.

 5. As one would expect, the Islamic revolution teaches us
 much about the relation between religion and revolution.
 In 1770 Holbach described religion as "the 'eau de vie' of
 the people." The famous metaphor for religion, "opium"
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 of the masses, was used in the subsequent century first by
 Karl Marx and shortly thereafter by Charles Kingsley. On the
 other hand, Kingsley's advocacy of Christian socialism to the
 masses clearly implied the presumption that religion could
 also be their amphetamine. This latter possibility was sys?
 tematically explored by Troeltsch and Weber. There was
 something the philosophes did not know; religion could be
 revolutionary.

 If religion has a revolutionary potential, do modern poli?
 tical revolutions have a religious dimension? The Bolshevik
 Revolution was militantly anti-religious and atheistic. But the
 same is by no means true of all modern revolutions. As
 Tocqueville stated: "The campaign against all forms of reli?
 gion was merely incidental to the French Revolution, a
 spectacular but transient phenomenon ... in no sense basic
 to its programme." The essence of the Revolution was the
 love of liberty and the passion for equality. These could be,
 and in fact hitherto had been, achieved not through political
 but religious revolutions. Because the first modern revolu?
 tion happened in the eighteenth century and because it
 happened in France, it became anti-clerical and anti-religious
 in spite of the general religious propensity of the masses.
 Out of its passionate idealism, therefore, "was born what was
 in fact a new religion." Furthermore, once successful, the
 Revolution became less anti-religious: "The more the poli?
 tical achievement of the Revolution is consolidated, the

 more its anti-religious elements are being discredited" (Toc?
 queville: 7, 156). Not only did the French Revolution
 create a new political religion, but traditional religion also
 persisted among the insurgent masses. Soboul (1956) has
 demonstrated the vitality of traditional religious sentiment
 among the sansculottes, manifesting itself in such spontane?
 ous phenomena as the cult of the 'patriotic saints' and the
 cult of 'the martyrs of liberty."

 The English revolution, appropriately termed the "Puritan
 Revolution" by Gardiner (1876) offers us more interesting
 contrasts and similarities. Hobbes considered the reading
 of the Bible in the vernacular a principal cause of the revolu?
 tion, while the study of Protestant religious literature
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 flourished in the English universities in the decades immedi?
 ately preceding 1640. The Puritan lecturers in the English
 urban churches in the 1620s and 1630s compare interestingly
 with the clerical preachers in the Iranian mosques in the
 1970s, as do the Laudian persecution of the Puritan lec?
 turers with the Savak's pressure on the Shi'ite preachers and
 seminarians. The major difference is that the Puritan revolu?
 tion was against Church and State whereas with the Islamic
 traditional revolution the entire beleaguered Shi'ite "Church"
 rose against the State. Another striking similarity is worth
 mentioning. In January 1642, Charles I agreed to the declara?
 tion of public fasting on the last Wednesday of every month
 pending the end of the Irish Rebellion. For the next seven
 years, the fasting days provided the Puritans with the ideal
 platform for attacking Charles I, that "man of blood" (Stone,
 1972: 139). Here we have a parallel to the syncopation of the
 Islamic revolutionary agitation by forty-day periods of

 mourning for the 'martyrs,' and by the occasion of religious
 commemorations, most notably those of Muharram, for
 pounding the Shah. Stone (1972: 103) considers it safe to
 state that "without the ideas, the organization and the leader?
 ship supplied by Puritanism, there would have been no
 revolution at all." A parallel assertion can be made regarding
 the Shi'ite clerics, and with much greater confidence.

 Once again, it is the fascist revolution which offers us the
 most instructive contrasts. European fascism tended to be
 associated with anti-clericalism but this association is neither
 general nor fundamental. The Nazis glorified the mythical
 pre-Christian German tradition and were anti-religious.
 However, other fascist movements combined anti-clericalism
 with "an historicist identification with the religious national
 heritage," as did Maurras and the Action Fran?aise (Linz,
 1976: 18). At the other end of the spectrum, the Rumanian
 the Hungarian, the Slovak, and the Croation fascist move?
 ments were emphatically Christian (Weber, 1966; Deak,
 1966; Jelinek, 1980).7 These variations become intelligible
 in the light of Linz's demonstrations that the extent of
 organized preemption of the political space by Christian
 democratic and Catholic-conservative parties was a decisive
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 factor in inhibiting the growth of fascism. Where such parties
 existed and had carved up electoral territories for themselves,
 fascism found a formidable rival (Linz, 1976: 16-28). It
 would also tend to be anti-clerical to differentiate itself from
 the rival religious party.

 These considerations have illuminating implications for our
 subject matter. Methodism was an apolitical religious move?

 ment for the uprooted and dislocated elements of the English
 population in the period of greatest social change. Fascism
 was a generally anti-religious political movement for the
 dislocated elements of population in many semi-industrial
 countries of Europe which were undergoing rapid social
 change. The Islamic revolutionary movement is a politicized
 religious movement in semi-industrial Iran which therefore
 combines the appeals of Methodism and fascism. The Islamic
 revolutionary ideology has all the advantages of the fascist
 ideology and can also appeal to religious sentiment. In
 other words, it contains the most serious potential obstacle
 to fascism and, in fact, harnesses it to its own service. The
 result is a totalitarian ideology of unparalleled emotional
 potency, unparalleled in that it cannot be checked by con?
 trary religious compunction or sentiments.

 The ushering in of the Islamic revolutionary ideology is
 the novel and ideologically distinct mark of the Islamic
 revolution in Iran and underlies its world-historical signi?
 ficance. The Islamic revolutionary ideology has been con?
 structed through the unacknowledged appropriation of all
 the technical advantages of the Western ideological

 movements of the last two centuries with the added or rather
 emphatically retained promise of other-worldly salvation.
 It has produced a most powerful revolutionary movement.
 In a sense it has considerable advantage over Western
 European fascism and over communism, both of which
 clashed with religion. Rather than creating an artificial sub?
 stitute for religion, as did the Communists and the fascists,
 the Islamic militants have fortified an already vigorous reli?
 gion with the ideological armor necessary for battle in the
 arena of mass politics. In doing so, they have made their
 distinct contribution to world history.
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 Notes

 *Some of the ideas expressed in this article are further developed in
 "Iran's Islamic Revolution in Comparative Perspective," World Poli?
 tics, April 1986.

 1. I will not dwell on the "natural history" of the Iranian revolu?
 tion (Edwards, 1927; Hopper, 1950; Goldstone, 1982: 189-192),
 not because the pattern of events identified for the earlier great revolu?
 tions is at variance with the sequence observed in the Islamic revolu
 tion-in fact, the fit between the two is impressively close?but because
 the natural history approach per se is devoid of explanatory import.
 2. They are interrelated because, as Weber pointed out in the chap?

 ter on bureaucracy in Economy and Society (1968), the modern
 bureaucratic state is the agency of 'passive democratization' through
 the incorporation of all subjects. In time, this passive democratization
 develops into more active forms be they totalitarian or liberal
 democratic.
 3. By 1640, the English Crown had alienated a large segment of the

 elite which included, notably, the proponents of aristocratic consti?
 tutionalism and the rising local landed gentry who resisted its increas?
 ingly etatist policies (Stone, 1972: 30,57,92,124).
 4. As Tocqueville had pointed out, "The administrative function?

 aries, virtually all bourgeois, already formed a specific class with its own
 peculiar outlook, traditions, virtues, honor and pride. This class was
 the aristocracy of the new society, fully formed and vital even before
 the Revolution, which it awaited solely to clear its way" (cited in Badie
 and Birnbaum 1983: 112). Thus, "the revolutionary bourgeoisie was
 primarily the declining class of officiers and the lawyers and other
 professional men" (Cobban 1964: 67). Weighing the opposing views
 of recent French scholarship (Badie and Birnbaum 1983: 113), one can
 conclude that Cobban is borne out by the evidence. In reviewing a
 recent study, Darnton (1985: 21) can point out that at the provincial

 municipal level?though not at the national level?the middle and lower
 ranks of revolutionary officialdom "look more bourgeois than the re?
 visionists have maintained." This point, however, does not affect our
 argument; the merchants and artisans have already been accommo?
 dated in its analytical framework (see below). Incidentally, it is worth
 noting that merchants and artisans make the French Revolution look
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 bourgeois and democratic, while the very same element make fascism
 look petty bourgeois and reactionary.
 5. Most notably the prominence of university students and the

 university student organizations in the two movements (Carsten, 1976:
 418; and Arjomand, 1981, respectively).
 6. However, Tilly's distinction between "reactive" and "proactive"

 forms of collective violence cannot be maintained (Tilly, 1975: 507).
 The Islamic revolution is clearly both.
 7. The Slovak Republic established by Father Hlinka's People's

 Party and the Ustasha movement in Croatia offer interesting points of
 contrast as regards clerical participation. Parish clergy constituted the
 backbone of Hlinka's Slovak People's Party. They were supported by
 a radical Hlinka Guard of stormtroopers which invites comparisons
 with the Islamic Guards (the Pasdaran or the Corps of the Guardians
 of the Islamic Revolution). However, the clergy was not represented
 in the cabinet. Although this last point contrasts with the situation
 in Iran, it should be remembered that there was considerable opposi?
 tion to the clerical occupation of ministrial posts before the decimation
 of the IRP leaders and the onset of violent struggle against the Islamic
 radicals (the Mujahedin) in 1981. Although the seminaries and church
 owned high schools were among the Ustasha strongholds, the clergy
 played a subservient role in the Croation movement. The Catholic
 clergy nevertheless played an important role, being particularly con?
 spicuous as military chaplains and concentration camp guards sanc?
 tioning the slaughter of the Orthodox Serbs. (The parallel with
 the Islamic Revolutionary Prosecutors, especially Ayatollah Khalkhali,
 readily comes to mind.)

 However, there is an important overall difference between the
 Slovak and Croat cases and the Islamic movement. In the former cases,
 the Vatican never showed any enthusiasm about the deep political
 involvement of the clergy, and the opposition of the hierarchy often
 created dilemmas for the participating parish priests. Such Christian
 inhibitions to direct political activism, stemming from the fundamental
 distinction between the two swords of the spiritual and the temporal
 realm, were absent in the case of Khomeini's militant clerics. (On all
 the above points see the illuminating analysis by Jelinek [1980].)
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